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Israeli Shepherd Settlements – Ecological Colonialism in the Jordan Valley
Manal Shqair
Manal Shqair provides an account of the brutalization of the Jordan Valley by Israeli settler-shepherds who, along with the
violent Hilltop Youth and the Israeli military, are ranged against pastoral Palestinian communities.
__________________________
In this paper, I examine how Israeli shepherd settlement outposts accompanied by other impositions act to
decimate Palestinians’ land-based pastoralism in the Jordan Valley, and represent a deliberate mechanism of
the Zionist state to disrupt indigenous eco-social practices. Focusing on the communities of Khirbet AlHadidya, Khirbet Makhoul and Al-Farisya, I find that the Israeli destruction of Palestinians’ eco-social relations
falls with the framework of colonial ecological violence (CEV) described by Jules M. Bacon. CEV works slowly
and strategically to advance the settler-colonial project, perpetually undermining the agricultural livelihood
and social resilience of the indigenous population.
__________________________

Introduction
Immediately after the six-day war in 1967, members of Israel’s government gathered daily to discuss the destiny
of the 1½ million Palestinians living in the newly occupied territories (Pappe 2016, 212-214). They contemplated
the possibility of ethnic cleansing, similar to the ethnic cleansing of approximately ¾ million Palestinians in the
war of 1948 (many of whom were displaced to the territories subsequently occupied in 1967). Concerned about
the reaction of the international community, as well as its image as ‘the only democracy in the Middle East’,
Israel held back. Instead, the erasure of Palestinian existence from their land would be carried out incrementally.
Within three months – between June and August, 1967 – a set of decisions were made that successive Israeli
governments have adhered to: To impose Jewish supremacy in a methodical manner on as much of the occupied
territories as possible while ghettoizing the Palestinian people within ever-smaller enclaves.
The Jordan Valley is one of the areas in which the decisions taken in 1967 are translated into a vicious and
dehumanizing reality. According to the Oslo Accords signed between Israel and the Palestine Liberation
Organization in 1993, 87% of the Jordan Valley was designated as ‘Area C’, which Israel was supposed to return
to Palestinian control five years after signing the accords (Haddad 2020). Yet, with the sheer hegemony of the
colonizer, Israel still retains control over the great majority of the Jordan Valley. This constitutes 30% of the area
of the West Bank and makes up half of its fertile agricultural land. In addition to the fertility of the land, Israel’s
strategic interest stems from the location; the Jordan Valley runs 10 km along the border with Jordan at the
eastern gate of Palestine providing access to the rest of the Arab World.
Ilan Pappe contends that the partitioning of the West Bank into Areas A, B and C according to the Oslo Accords
was never in contradiction with the decisions reached post-war in 1967 (2016, pp. 212-214). Such decisions, as I
mentioned above, were based on the motivation to erase Palestinian existence from as much land as possible.
Thus, 11,000 illegal Jewish settlers live in the Jordan Valley compared to 65,000 Palestinians, yet 77.5% of the
land is in the grip of Israel (Al Bawaba 2018).
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In this paper, I look into Israel’s ongoing territorial expansion in the Jordan Valley within the framework of
ecological colonialism. The elimination of Palestinian existence from areas targeted for Jewish settlement
expansion is carried out by different means and here I look in particular at shepherd settlement outposts.1 With
a focus on the communities of Khirbet Al-Hadidya, Khirbet Makhoul and Al-Farisya in the Northern Jordan
Valley, I examine the ecological and social harms caused by these outposts and their role in squeezing the
Palestinian population out from their land. This study is based on activist research by the author, which is done
alongside women and men living in the Jordan Valley of the occupied West Bank and enduring an Israeli
onslaught on their land-based semi-nomadic pastoral living.
__________________________

Theoretical Framework
Research on Israeli shepherd settlement outposts and their role in curtailing the landscape for Palestinians in
the Jordan Valley is scarce.2 Part of the reason is that Israeli shepherd outposts are a recent phenomenon;
according to local residents, Israel started the construction of shepherd settlements 4-5 years ago. Given the
scarcity of previous studies, the people I interviewed for this study, who are co-producers of the knowledge
presented here, will be the main source of information about these outposts. Shepherd settlement outposts refer
to small settlements built on a few hectares of land, usually hilly areas and inhabited by one or a few shepherd
families. The danger of these settlements, the residents explain, lies in the ability of Israeli shepherds to block
off Palestinian access to large swathes of grazing areas, usually by force, preventing their cattle from grazing.
Palestinian shepherds assert that Israeli shepherds are usually escorted by the Israeli army and fanatical settlers
who affiliate with the ‘Hilltop Youth’. The Hilltop Youth is a group of hundreds of settlers who aim to take over
Palestinian lands by establishing settler outposts especially on hilltops (Al-Qadi 2021). Since its creation at the
end of the 1990s and until 2020, the group succeeded in building 170 settler outposts across the West Bank. The
Hilltop Youth direct lynch mobs and other violence against Palestinians. For instance, in 2015, they burned
down the home of the Dwabsheh family in the village of Duma, Nablus and killed three family members, the
parents and their 1-year-old child (ibid). The actions of the Hilltop Youth are underpinned by Amana, a settler
organization, which is an arm of Gush Emunim, a Jewish messianic movement that believes in divine
inheritance of Palestinian land (MacGillivary 2016, 2).
The shepherd outposts, the Hilltop Youth, Amana, and Gush Emunim constitute an ideology and set of policies
enforced by the Jewish colonial authorities, including the Israeli army, to prohibit Palestinian access to land.
Together they represent what J.M. Bacon (2019) calls forces of cultivation [in respect of settlers] and discipline
[in respect of the native population]. Bacon contends that the forces of cultivation [programs, policies, and
discourses promoting settler expansions] and discipline [organizations that generate and implement the ban on
native access to land] create an eco-social structure that serves the interests of the settler society while disrupting

An outpost is an Israeli settlement that has not been officially authorized by the Israeli authorities, although they receive
services from the state, including construction and defence [www.palestina-komitee.nl/wp-content/uploads/2017/11/3Cultivating-Dispossession-Israel-Settlements-in-the-Jordan-Valley-Maan-Development-Center-2013A-1.pdf]
1

There are some Israeli sources that address shepherd outposts in the West Bank, including the Jordan Valley. Yet, as part
of my efforts to decolonize the production of knowledge and to allow for the framing of our reality through an indigenous
lens, I avoided the reliance on Israel-based sources, including rights groups and newspapers.
2
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the eco-social relations of the native population. Eco-social relations are defined as the economies, kin relations,
social practices, gender roles and responsibilities, and the collective identity enabled and maintained through
the material base of the ecological surroundings of the communities in question (Bacon 2019; Mauer 2021, 615).
Human actors (e.g., settler-shepherds and settler-youth) and non-human facilities (e.g., herds of cattle and the
weaponry of settlers) are intertwined in the forces of cultivation and discipline, which together enable the
shepherd outposts to practice colonial ecological violence (CEV) in the agrarian space. Through the framework
of CEV, Bacon (2020) delineates how settler colonialism damages the relationship between indigenous people
and the ecology of their traditional land. The theory focuses on how the eliminatory logic of settler colonialism
has particular ecological aspects; it contends that there are numerous mechanisms through which the native
population’s eco-social relations are disrupted to enable the appropriation of the land with total exclusion of
native people. Although Bacon focuses mainly on settler colonialism in the American context, I find their
analysis of CEV relevant to the Palestinian context. Apart from the particulars of each settler colonial context
existing across the world, at the core of the structural workings of settler colonialism is the obliteration of the
native population, along with their culture, lifestyle, and relationship with and perception of land, animals and
crops in favor of the settler society (Amira 2021, 4).
CEV as a term includes various forms of violence. Of the violence generated and sustained by Israeli shepherd
outposts, I will explore two kinds of CEV: Slow violence and spectacular violence. Slow violence, Rob Nixon
explains, refers to an ‘invisible’ form of violence that takes place by increment and accretion, where it may not
be seen as violence at all (2011, pp. 2-3). Unlike spectacular violence, slow violence is not an event limited by a
beginning and an end. Moreover, slow violence is less attractive to media attention. To be able to fathom how
the disruption of Palestinian eco-social relations, as a form of [slow] CEV is perpetuated, my starting point of
analysis will focus on more eye-catching and instantaneous forms of Israeli brutality against Palestinian
shepherds, which characterize spectacular violence.
__________________________

Scope and Methodology
For this study, I employed a combination of interviews, site observation, my personal experience, and insights
from secondary data on eco-social disruption by CEV within the context of Palestine (Amira 2021; Bacon 2019
& 2020; Mauer 2021; Whyte 2018). The interviews were conducted by conversational exploration and in
particular the technique of collecting data through storytelling (Kovach 2010, 40). I employed this method in
interviews I conducted in three agricultural communities, where I and the participants exchanged personal
stories to gather knowledge. By harnessing open-ended, semi-structured interview questions, conversations
were stimulated to allow for the participants, along with myself, to be co-producers of the study.
Khirbet Al-Hadidya, Khirbet Makhoul and Al-Farsiya are three agricultural communities in the northern
Jordan Valley:
•

Khirbet Al-Hadidya has become a small ghetto as a result of Israeli colonial appropriation of its land.
It is surrounded by the settlement (moshav) of Ro’i in the west, the heavily militarized settlement of
Humaidat in the east, the military bases of Samra and Mazuqa in the north, and closed military areas
in the south (Stop the Wall 2021).
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•

Khirbet Makhoul, which is 3 km from Khirbet Al-Hadidya, is bordered by the settlements of
Masskeyyot in the north, Ro’i in the south, and Humaidat in the southeast.3 The communities of both
Khirbet Al-Hadidya and Khirbet Makhoul are plagued by three Israeli shepherd outposts built on their
pastoral land about 4-5 years ago.

•

Al-Farisya, which is 16 and 13 km away from Al-Hadidya and Makhoul, respectively, is surrounded
by the settlements of Giv’at Sal’it and Mehola to the north, Shadmot Mehola and Rotem to the east, and
Maskeyyot to the south.3 To further curtail access to pastures available to Al-Farisya, Israel classifies
the land located to the north, south and west of the community as military training and firing zones.
For 4 years, two shepherd settlements – to the east and the west of Al-Farisya – have been pushing them
even farther back from their grazing land.

Aside from my interest in exploring the role of Israeli shepherd outposts in damaging Palestinian eco-social
integrity, which other communities in the Jordan Valley and elsewhere encounter, I chose the three
communities in this study because I have a personal connection with the people I interviewed as part of my
work for Stop the Wall4, which has been to reinforce sumud [steadfastness] in their struggles over the course of
two years. The personal relationship with the participants was necessary to be able to employ the conversational
research method, which is relational and reflective (Kovach 2010, 42). The relational dynamic between myself
and the protagonists of the study helped to evoke the telling of stories, including my own stories.
All of the participants have material of their everyday encounters with CEV. As I was born and grew up in the
village of Al-Zawiya in the district of Salfit to a family that partly depends on animal husbandry and farming
for their livelihood, I could easily identify with the stories the participants shared with me. I could relate to
their experiences of violence such as I have encountered directly and corporeally in Al-Zawiya. Al-Zawiya’s
landscape is vanishing as Israel controls the entrances and exits of the village which is confined, not only by
Jewish settlements, but the erection of the Apartheid Wall. Agricultural land in Al-Zawiya has been subjected
to deliberate environmental damage, mainly by unleashing wild boars to destroy crops and trees, including
that of my family (Amira 2021, 10). To the west of my village, the green hills are distorted by a quarry (Muaddi
2020) operated by the German building materials firm HeidelbergCement, one of several multinational
companies profiting through Israeli settlement expansion and CEV.
__________________________

Analysis and Discussion
Human and non-human spectacular violence
Inside the tent that is the home of RB, with her husband and five children on a warm day in January, RB and
myself sat together recalling the childhood that the two of us have in common. With a sense of nostalgia over
the past, we recalled how each one of us (RB in Al-Hadidya and myself in Al-Zawiya) used to spend most of
our time outdoors helping our parents to graze the cattle of sheep, and cultivate and harvest the land. RB spoke
bitterly of the dramatic changes in Khirbet Al-Hadidya, as well as the neighboring communities, and now in

3

Interview with grassroots activist RK, Jan 15, 2022

4

stopthewall.org
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Khirbet Makhoul, where she moved when married, especially since the arrival of Israeli shepherd settlements
over the last couple of years. She explained to me that, once they arrived in the area, “Settlers took over the hilly
area opposite to our community of Khirbet Makhoul, which we call Al-Arqoub. There, we used to freely graze
our cattle. Israeli shepherd outposts have drastically shrunk our pastoral areas. We don’t know where to graze
our 350 sheep. My brother-in-law, who owns 400 heads of sheep, also faces the same problem.” 5
The takeover of pastoral spaces – uprooting the indigenous Palestinian communities – occurs as a result of
[spectacular acts] of CEV against Palestinian shepherds. RB asserted that any Palestinian shepherd who dares
venture to the precinct of an Israeli shepherd settlement to graze their cattle is usually beaten by Israeli
shepherds under the protection of the Israeli army. Settlers also disturb Palestinian flocks of sheep by driving
quad bikes through them.
OM, a mother of five children from the community of Al-Farisya, explained that whenever she or her husband
go to graze their herd of sheep in areas close to shepherd outposts, Israeli shepherds force them out of the
pasture by unleashing their cows and dogs to attack the Palestinian livestock.6 AA from the community of
Khirbet Makhoul, who has been working as a shepherd for 37 years, described how Israeli shepherds along
with their herds storm his agricultural land and destroy his crops of fodder and wheat. “I usually plant these
crops to feed my livestock during the dry summer season. The crops disappear when the herds belonging to
Israeli shepherds graze them, as if grazing in the extensive pastures they took from us do not suffice their
flocks!”7
For Palestinians in Al-Farisya in particular, OM narrated incidents of Israeli invasion of their pasture and
agricultural land to conduct military training. Israeli soldiers in large numbers, usually hundreds of armed
soldiers and military tanks, completely paralyze the activity and movement of the community and their herds
during military exercises. “Military training, which usually lasts for days and takes place several times
throughout the year, disrupts our access to the few hectares of land that have not yet fallen prey to Israeli
settlement expansion. This is compounded with the loss of large grazing areas to Israeli shepherd outposts,”
she added.
The violence of Israeli shepherds, including the weaponization of cows and dogs, to crush the Palestinian
pastoral lifestyle including their eco-social norms is part of a current and past Israeli policy. AS, a community
leader in his seventies from Khirbet Al-Hadidya, claimed that as soon as Israel occupied the Jordan Valley in
1967, it started enforcing laws and practices to curtail the pastures available to Palestinians.8 The omnipresent
Israeli brutalization of the landscape manifested in the detention and imposition of fines on shepherds who
grazed their cattle in areas deemed prohibited to Palestinians. AS recalled that in the past, Israeli soldiers in
helicopters used to shoot and kill their sheep and furthermore: “If our herds were not killed, they would be
confiscated.” AA added that the “demolition of our homes and animal shacks was the other policy introduced
by Israel to expel us.” The demolition of animal shacks, especially if it takes place in winter, results in the loss
of a large number of sheep due to the cold weather, he noted.

5

Interview with RB, Jan 17, 2022

6

Interview with OM, Feb 6, 2022

7

Interview with AA, Feb 6, 2022

8

Interview with AS, Jan 17, 2022.
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Both AS and AA affirmed that all these policies and practices to remove them from their land failed. Yet, they
argued that shepherd settlements have been an effective weapon to undermine their pastoral activities. AA
explained that the effectiveness of this weapon lies in the use of animals [herds of sheep and cows, and dogs]
against their own herds. “When 500 cows are unleashed against my sheep, I have no other option but to leave
before they kill them and me,” said AA. In other ways, these new weaponized shepherd settlements, AA
contended, have quietly and gradually been successful in debilitating their lives, economies and attachment to
the land.
In the colonial ecological war Israel is waging on pastoral Palestinian communities in the Jordan Valley,
Palestinian shepherds are portrayed as a threat to the environment. This can be best seen in how Palestinian
shepherds’ access to areas now classified as nature reserves is prohibited. “Once we go to nature reserves to
graze our cattle, an Israeli officer affiliated with the Israel Nature and Parks Authority usually comes to kick us
out of the area, escorted by Israeli soldiers,” said 25-year-old SB, a shepherd from Khirbet Al-Hadidya.9 In wry
humor, SB laughed and added, “these pillagers want to teach us how to protect the environment by preventing
us from grazing our herds while Israeli shepherds can freely do so. Are there pastoral activities more
environmentally friendly than ours?”
CEV is never environmentally friendly. The control of most grazing areas by the shepherd settlement outposts
forces Palestinian shepherds in the three communities to overgraze in the limited pastureland they retain access
to. Overgrazing results in the desertification of these areas, which has devastating effects on the local
biodiversity. Turning the Palestinian landscape into a wasteland realizes the Zionist myth that Palestine is a
barren land awaiting the arrival of Jews to make the desert bloom. Desertification also brings into being the
colonial claim that the native is incapable of tending and making proper use of the land.

Immobility: A threat to Palestinian eco-social continuity
Palestinians’ eco-social relations in the three communities are not predicated on stability and sedimentation. In
addition to roaming the plains and hills of the Jordan Valley in search of pastures, seasonal mobility, mainly in
the winters and summers, is necessary for the continuity of the social norms of the communities in relation to
the environment. The Israeli decimation and domination of Palestinian ecologies through shepherd settlement
outposts, along with other practices, policies and obstacles discussed above, have resulted in the curtailment of
the mobility of Palestinians in Khirbet Makhoul and Khirbet Al-Hadidya, in particular.
Seasonal immobility, and its repercussions, is an example of slow violence that poses a threat, not only to social
norms and the pastoral lifestyle, but to the health of the herds of sheep and to their local economies. AS
illustrated this with the point that being fixed in one place throughout the year, a situation that has been the
case for several seasons now, makes his flock of sheep more susceptible to different kinds of diseases. “Just less
than two months ago I lost 40 heads of sheep”, he reported. “Most of them were newborn and sickened by footand-mouth disease.” AA faces the same problem; within ten days he lost 42 newly born sheep due to disease.
Similarly the other participants in the study attributed the increase of diseases plaguing the livestock to the lack
of hygienic conditions in the animal shacks due to being static in one place most of the year. AS remonstrated:
“Before Israel started imposing restrictions on our movement, we used to get rid of the bacteria and germs in

9
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the animal shacks and our homes by spending our time in winter and summer in two different places. Vacating
the two areas for a while as we seasonally move between them allowed animal shacks to dry, which is necessary
to kill bacteria and microbes. Now, the situation is different. Animal shacks remain wet and dirty all year round,
where the livestock have become more exposed to fatally sickening bacteria.”
AA stated that, even to clean the animal shacks, he needs an Israeli permit to allow trucks and bulldozers to
load the animal waste and transfer it to a different area away from their community. “It takes months to get
such a permission; and sometimes even if I have it, the Israeli army raids my community and forces the
bulldozer and truck drivers to leave the place before the waste is loaded and transported away.”
Being unable to roam freely and to feed their livestock through grazing, Palestinians in the communities in
question have had to depend on processed fodder at exorbitant prices. RB and her husband from Al-Farisya are
indebted by 16,000 ILS (approximately 5000 USD) to retailers of fodder. Most of their income goes to securing
fodder for their cattle. Furthermore, as Israel has monopolized Palestinian water sources and denies these
communities access, water has to be transported to them in tanks, placing another financial burden on their
livelihoods. RB enumerated that the herd of sheep she and her husband own needs a tank of water every three
days in the summer. Each tank costs them 190 ILS (roughly 60 USD).
The reliance on fodder to feed the flocks of sheep does not only pose a financial problem, but also a threat to
the animals’ health. RB pointed out that the health of sheep dramatically improves when they are fed with grass
during spring, when they gain weight accordingly. This makes them more able to resist any diseases that may
inflict them. “In the past, before Israel invaded our land, our families’ herds were never inflicted by the diseases
that are currently killing many of the livestock.” RB added that overeating of processed fodder results in the
death of some sheep due to bowel rupture.

Eco-social disruption: A structure of violence, not an event
Israeli shepherd settlements and the associated forces of cultivation [in respect of settlers] and discipline [in
respect of the native population] (Bacon 2019) that I drew on above wreak havoc on the communities’ eco-social
norms. The manifestation of various forms of CEV has long-term implications on different aspects of their lives.
Animal husbandry is the communities’ means for subsistence on the material level including their own food
security. RB asserted that their pastoralism gives them the privilege of healthy and nutritious food, the produce
of their land, rather than the preserved and chemically polluted food in the stores, or in her words, “food that
only God knows how it’s processed”. Without the sustenance of their natural diet, their attachment to the land
and their resolve are weakened, and it is easier for Israel to push members of the community into servitude, as
cheap wage laborers for Israeli employers. The Palestinian economy is highly dependent on Israel. According
to Walid Habbas, as of 2019, roughly 133,000 Palestinians from the West Bank worked in Israel and Israeli
settlements across the West Bank, including the Jordan Valley (2020, 1-2). Their transformation from owners of
the modes of production to cheap wage-laborers and consumers is a structuring of eco-social relations that is
based on exploitation and dehumanization.
Palestinian-farmed food sources are an obstacle to the advance of Israeli settler colonialism. On the other hand,
the eradication of their own food sources leads to the forcible relocation of land-based Palestinian communities.
All the participants in this study emphasized that their pastoral lifestyle is the main motive for them to stay. If
Israeli shepherd settlements continue to decimate their pastureland until they are totally stripped of viable land,
the participants considered that their life there will be meaningless and purposeless. RB said that the number
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of families in Makhoul keeps decreasing: “Families are forced to relocate in different areas, usually in Areas A
and B after the loss of their land or insufficiency of animal husbandry as a source of income.”
Cutting the connection between Palestinians and their ecology, being forced into overcrowded enclaves,
destabilizes their physiological maintenance. For Palestinians in these communities, their linkage with the land
is imbued with social, emotional and spiritual value. RB observes that living in open grazing areas is necessary
for her and her children’s happiness and sustenance. “I can’t imagine myself living in-doors. I keep comparing
how my children enjoy more comfort and better physiological health compared to my nephews and nieces who
live in-doors.”
Researchers in the field of epigenetics assert that the lives and wellbeing of humans are shaped by their
interactions with the surrounding world. This reinforces a reciprocal relationship between humans and the
natural world (Marsden 2017). When this sense of reciprocity or interconnectedness with the land is lost due to
the damage of the eco-social structure of communities, the unity and social cohesion between community
members themselves erodes. AS summed it up as follows: “The land base of our pastoral lifestyle reinforces
unity between the extended family members and preserves social cohesion at the community level. When we
become landless, fragmented family and community members, we tend to be more brutal towards each other
and people around us as everyone will be only looking for individual survival, usually at the expense of the
collective.”
The observations made by AS are the result of years of witnessing the dramatic changes that have taken place
in the community of Khirbet Al-Hadidya. His perception of the reality and prediction of the future if
Palestinians become totally landless are of creeping social disintegration. Drawing on the importance of
adhering to indigenous principles for a more sustainable world, Dawn Marsden (2017) observes that social
disintegration makes community members disconnected from things that are painful and harmful. She explains
that this includes community members becoming detached from their own feelings and the feelings of people
around them. Kyle Whyte points to the environmental injustices caused by settler colonial violence against
indigenous people and the affect on their relationship with the environment in undermining their social
resilience (2018, 125). He contends that as social integration and cohesion are essential to the continuity of
indigenous communities as self-determining collectives, environmental violence renders indigenous people
vulnerable and less able to resist settler colonial elimination.
__________________________

Conclusion
There is a growing, yet, hardly noticed role of Israeli shepherd settlements in erasing the sites where
Palestinians forge their eco-social relations in the Jordan Valley. By undermining the function of Palestinians’
ecologies in suturing and maintaining their social traditions, Israeli shepherd outposts and other brutal
practices generate a process of colonial ecological violence (CEV). Ongoing and recurring CEV debilitates the
collective resilience of Palestinians while consolidating Israel’s settler colonial project. With the testimony of
the participants of this study, we can see the imperative to defend these communities and many others in
colonized Palestine facing the brunt of the vicious interplay between various human and non-human forces to
eliminate Palestinian existence.
I here take the opportunity to conclude the paper by calling on social movements and climate justice groups
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across the world to support Palestinian-led efforts to thwart Israeli forces of cultivation and discipline. The
Defund Racism Campaign (defundracism.org), a Palestinian-led movement aiming to end the exploitation of US
charitable laws that fund Israeli settler organizations registered in the USA, is one such initiative to stop Israel’s
CEV. Climate justice movements and other environmental/ecological movements internationally are obliged
to answer Palestinian calls to dismantle the Jewish National Fund (JNF). The JNF is a long-standing trailblazer
in enacting and sustaining the obstruction of the social linkage Palestinians have with their environment while
wearing the garb of environmentalism.
__________________________
About the author
Manal Shqair is a fallahi (peasant) Palestinian woman, a climate activist, and the international advocacy officer of Stop the
Wall Campaign. Email: shqairmanal@gmail.com.
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The Civilizing Claims of Colonialism
Kodjo Afagla
Representing themselves as bringers of progress and modernity, colonizers present the colonizing culture as an emissary
of light and marshal a civilizing mission to justify the colonization of “backward” people around the world. Kodjo Afagla
illustrates how ideologies of racial, cultural and moral superiority and progressive agendas such as industrialization and
waged labor are employed to justify colonialism, to garner support from imperial centres, and to bolster the psychology of
the colonizers.*
__________________________
Colonialism is incontrovertibly a civilizing mission; such is the redundant argument ferociously deployed in
its defence. The metropolitan powers, “the people from the centre”, routinely perceived overseas territories,
“the people on the circumference”, as in dire need of the mission civilisatrice. The moral obligation of the people
from a more advanced civilization to improve “backward” people was regularly advanced to justify colonial
expansion. Imperial powers reasoned that the only way in which slavery, cannibalism, infanticide, endemic
tribal warfare, among others, could be suppressed and Christianity, education, medical welfare established
would be to create a modern society by means of colonialism (Fieldhouse 1981, 23). Thus, one of E. M. Forster’s
characters in A Passage to India, for instance, conveys the idea that Great Britain holds India for the good of India
(1924/1984, pp. 51-52). Colonialism simply presents itself as means to achieve civilization. Robert Miles and
Annie Phizacklea stress this fundamental claim of the system in their account of the history of British
imperialism: “The very existence of Empire was viewed [as] the outcome of the struggle between superior and
inferior ‘races’, an outcome in which the labour of the inferior ‘races’ had been appropriated … to ensure ‘their’
advancement towards ‘civilisation’” (in Dyer 1997, 31-32).
Colonialism and imperialism have been around since antiquity. Both concepts have been, and still are, about
far more than simple domination of other people in distant lands. Some scholars persuasively demonstrate that
they entail such domination, but they have also entailed idealist and “progressive” agendas for intervention in
the interests of the colonized (Lambert 2004; Fischer-Tiné 2004; Go 2004). Regardless of timeframe and
geographic space, instances of benevolent declarations concerning the said agendas are legion in the shared
history of colonialism and imperialism.
The English colonization of Ireland during the sixteenth-century provides a body of evidence. In order to be
“free and prosperous”, the Irish were coerced to become English. Raising objections against the Irish loyalty to
their own system of clan kinship rather than to the English law, the English vented their frustration and
expressly demanded “that the Irish septs be dissolved, that the Irish be moved into town, mingled with the
settlers, educated in English, in grammar and in science”. In fact, the English hoped that this assimilation
program would fully transform Irish children, who would grow up to “loathe the former rudeness in which
they were bred”, while their parents would, by the example of their young children, “perceive the foolness of

* This paper is part of a publication in Revue du CAMES: Littérature, langues et linguistique (Numéro 3, 1er Semestre 2015, pp.
69-95) entitled “Shattering the civilizing claims of colonialism: George Lamming’s Natives of my person”. Reproduced here
by permission of the author, © 2015 The Author/Le CAMES lecames.org. Some sentences have been removed for brevity.
A large part of the original publication interpreting George Lamming’s novel is omitted in the current paper.
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their own brutish behaviour compared to theirs, for learning hath that wonderful power of itself that it can
soften and temper the most stern and savage nature” (Deane 1983, 5-6).
The English colonization outside Europe provides similar justifications. The Viceroy of India from 1899 to 1905,
Lord Curzon, spoke of colonization as a glorious inspiration, stating that the Empire must deliver to “the people
on the circumference what they cannot otherwise or elsewhere enjoy; not merely justice or order, or material
prosperity, but the sense of partnership in a great idea” (Betts 1998, 7). On the one hand, proponents of
colonization glowingly underscored its benefits to worldwide “inferior” people; on the other, they packaged it
as a “civilizing mission”, or the “White Man’s Burden”, for home consumption. “The White Man’s Burden” is
the title of Rudyard Kipling’s infamous poem of 1899 that he dedicated to the Americans as a commentary on
what they must do in the newly conquered Philippines.
In the same vein, remarking that raw materials “lay wasted and ungarnered” in Africa “because the natives did
not know their use and value”, the British colonial administrator, Frederick Lugard declared that the
colonization of Africa made them available to Europeans, while Africans received in exchange “the substitution
of law and order for the method of barbarism” (ibid, 12). In Lugard’s view, the colonial enterprise brought a
“civilized administration” to the “heart of darkness”. In a colonialist discourse on Africa’s inglorious past – the
Nigerian past, to be precise – Iris Andreski puts it this way: “The British administration not only safeguarded
women from the worst tyrannies of their masters, it also enabled them to make their long journeys to farm or
market without armed guard, secure from the menace of hostile neighbours” (1970, p. 26).
Albert Sarraut, Governor-General of French Indochina and, later, French Prime Minister, made similar
statements: “The France that colonizes does not do so for itself: its advantage is joined with that of the world;
its effort, more than for itself, must be of benefit to the colonies whose economic growth and human
development it must assure” (in Betts 1998, 12). Likewise, Jules Hammond, a first-rate advocate of French
imperialism, declared in 1910:
It is necessary, then, to accept as a principle and point of departure the fact that there is a
hierarchy of races and civilizations, and that we belong to the superior race and civilization,
still recognizing that, while superiority confers rights, it imposes strict obligations in return.
The basic legitimation of conquest over native peoples is the conviction of our superiority, not
merely our mechanical, economic, and military superiority, but our moral superiority. Our
dignity rests on that quality, and it underlies our right to direct the rest of humanity. (Quoted
in Said 1993, 17)
These ideological postures generated sustained interest and convinced metropolitan citizens to support the
colonial enterprise. Regardless of the imperial nation (Great Britain, France, the Netherlands, the United States,
etc.), civilizing aims were routinely emphasized as a major reason for colonizing worldwide “barbaric people”
(Murphy 1968; Daunton 1999; Guest 2007). Indeed, from the late eighteenth-century onwards all major
European powers claimed to pursue these aims in their respective colonies. What was initially referred to as
“improvement” and, later on, “moral and material progress”, quickly morphed into a civilizing mission,
becoming the leitmotiv of imperial ideology. Grounded on the twin fundamental assumptions of the superiority
of French (Western) culture and the perfectibility of humankind, indigenous people were considered too
backward to govern themselves. They had to be “uplifted” (Fischer-Tiné 2004, 4) and the concrete results of the
“uplifting program”, in Lugard, Hammond and Sarraut’s assessments, were economic, human and cultural
developments. These are colonizers’ gifts to the colonized.
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Claiming a superior culture/civilization, the French saw it a moral obligation to bring the benefits of the
Enlightenment to the non-European world. French imperialists maintained that France was resolutely engaged
in an ideological mission, the mission of the white race, which would ultimately transform barbaric continents
into civilized regions. This redeeming vision fuelled French imperialism and energized its advocates (Murphy
1968). “The goal of colonization is to place a new society in the best conditions for prosperity and progress,”
held Pierre Paul Leroy-Beaulieu, the chair in political economy of the Collège de France (Said 1993, 107). The
long stretch leading to this view needs some clarification.
__________________________

Waged Labor
Behind the perception of the superiority of French culture was the paradigm of waged labor and industry that
were fundamental to the credo of the Third Republic; so much so that to refuse waged labor amounted to
refusing civilization. For French colonial ideologues, Martin Evans maintains, “work only meant work for
wages, whilst work in non-cash systems of rural production was defined as idling, and their non-culture a
symptom of the inherent laziness of the native population” (2004, p. 14). Waged labor, in part, explains the
condescending attitude of the French culture vis-à-vis indigenous cultures, through its routine emphasis on the
“idleness” of overseas cultures. In any case, the introduction of forced labor on a grand scale in the French
colonies, where harsh laws stipulated that every able male had to work for a number of days on a yearly basis,
was presented as freedom from idleness.
The war against “idleness” was not an exclusive trademark of French colonialism: it was a widespread colonial
program. For instance, Kathleen Pickering reaches similar conclusions in her study of federal Indian policy and
the Lakota during the 1880s (2004, pp. 85-97). As applied to the Lakota, the federal policy aimed to dismantle
their traditional economy and assimilate them into the mainstream economy through commodity agriculture
and waged work. In order to transform the Lakota into “modern” individuals, the US government implemented
a rigorous civilization program dedicated to facilitating, finessing, and forcing the Lakota to transition from
task orientation to timed labor. Besides efforts to instil a sense of private business in the Lakota mindset,
attempts to bring federally imposed regimes of work and increase Lakota participation in waged work were
the locus classicus of US policy. “One solution to assimilating the Lakota into the notion of ‘timed labor’,”
Pickering concludes, “was to employ Lakota people in federal agency jobs.” Indeed, federal Indian policymakers imposed compulsory service upon native Americans on their own treaty lands (Cook-Lynn 2001, 1011).
In light of these efforts to transform the native culture, colonialism was presented as a relentless struggle of
civilized culture against uncivilized culture, of progress against backwardness, of light against darkness. In all,
a recycling of Hammond’s principle of domination became the blueprint for Western cultural attitudes and
sense of superiority over natives. “Our protection, you must understand, delivered millions of men, women
and children from the nightmare of slavery and death,” a guided tour pamphlet read in a celebratory note, and
further commended colonialism for its magnanimous deeds: “Do not forget that before we came, on the African
continent the stronger dominated the weaker, a woman was but a beast and a child counted for a little. [There]
we found the vestiges of an old civilization with outdated beliefs … how much work we have accomplished”
(in Evans, 2004: 14). Similar self-celebratory stances permeate the English assessment of their culture. In his
study of Western colonialism, Edward Said shows how the English vaunted the superlative nature of their
civilization. In the system of education designed for English colonies, he notes, “students were taught not only
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English literature but the inherent superiority of the English race,” while the fledging disciplines of
anthropology, ethnography, law, science, and linguistics never wavered to affirm “the superlative values of
white (i.e., English) civilization” (1993, p. 101)

Figure 1. A panel on the Dutch royal carriage by the artist Nicolaas van der Waay (1896)

Authorized voices have addressed the inescapable Eurocentrism and racism that materially and discursively
shape the colonial encounters between Europeans and “others”. Thomas Jefferson exemplified the
pervasiveness of this view in the colonization of Indian nations. For Jefferson, the United States, in its spatial
and human dimensions, appeared to be a perfect example of various stages of human society. He theorized a
progression of cultures that were living monuments to the development of mankind, from the most primitive
savage to the enlightened gentleman-scholar:
Let a philosophic observer commence a journey from the savages of the Rocky Mountains,
eastwardly towards our seacoast. These he would observe in the earliest stage of association
living under no law but that of nature. He would next find those on our frontiers in the pastoral
state, raising domestic animals to supply the defects of hunting. Then succeed our own semibarbarous citizens, the pioneers in the advance of civilization and so in his progress he would
meet the gradual shades of improving man until he would reach his, as yet most improved
state in our seaport towns. This, in fact, is equivalent to a survey in time, of the progress of man
from the infancy of creation to the present day. (Quoted in Moses 1984, 8)

16

Kodjo Afagla Trans JNF 2

An incurable ethnocentrism lies at the heart of colonialism. At the height of imperialism, Europeans came to
the conclusion that worldwide indigenous people were in a state of pre-civilization and believed they should
raise them from bestial to higher level. Granting themselves the authority to attribute negative traits of character
to the “less advanced” people, colonizers viewed them as primitive and “the natural inferior” of Europeans. By
constructing elaborate hypothetical hierarchies of humankind, advocates of the civilizing mission ideology
sought to capture the attributes that separated Western societies from “inferior” people. Using a standard set
of binary opposites, they contrasted Europeans with “others”. Europeans were thought to be “scientific,
energetic, disciplined, progressive, and punctual, while indigenous people were dismissed as superstitious,
indolent, reactionary, out of control, and oblivious to time” (Adas 2004, 31-32). The colonized were dismissed
as lazy, shiftless, childlike, carefree, primitive, uncivilized, and playful people (Miller 1988, 564-5). The
colonizers and their civilizations were the benchmarks; the colonized and their cultures were anomalies.
These essentialist oppositions made European intervention a sine qua non of normalcy in these doomed places
and people, because these “territories and people require and beseech domination”, to use Said’s formulation
(1993, p. 9, italics in original). Colonizers assigned themselves the task of teaching the colonized some level of
industrial sophistication (Jacobson 2000; Domosh 2004), and knew what is good for the colonized, better than
they could know themselves (Said 1978, 34-5), as per Fanon’s contention that colonizers represent themselves
as “pioneers of civilization” (1971, p. 97). The welfare of any indigenous people is possible only in direct
correspondence to the degree to which their cultural integrity is destroyed, their worldview extinguished
through assimilation into the ever more perfectly “advanced civilizations” of colonizers (Jaimes 1991, 35). USIndian history, infused with this civilizing mission ideology, represents Indians who objected to American
colonization, at the very least, as hostile and mean-spirited troublemakers, or as lazy, deficient, un-Christian,
ignorant, cruel, and warlike individuals. The master narrative of US history portrays them as opposing
civilization and its highest offerings (Cook-Lynn 2007, 109). Likewise, “the image of light versus darkness
became an all-pervading metaphor, summarizing colonialism as the battle of enlightenment values against
despotism and feudalism” (Evans 2004, 72). The cultural discourse of civilization was prevalent even within
the context of a “down-to-earth” activity such as jute manufacturing in colonial India. Here, belying their
thinking about profits and dividends, colonizers “depicted themselves as bearers of energy, technology,
industry, progress and modernity to a hitherto languid India” (Stewart 1998, 233).
The Nigerian novelist and critic, Achebe, has routinely disputed the validity of the above representation. His
“The Novelist as Teacher” (available in Gordon Douglas Killam’s African Writers on African Writing, 1973)
remains a strong rebuttal. Colonizers believed that prior to their invasion, worldwide indigenous people were
in “a long night of savagery from which the first Europeans acting on God’s behalf delivered them,” Achebe
holds in that inflammatory critical piece on colonialism. The idea that there was no single civilization but
multiple civilizations never crossed their minds. That these indigenous communities had their own systems of
order and justice counted for little. As Albert Memmi comments in Le Portrait du colonisé, native institutions
were unceremoniously dismissed through a series of negations: indigenous people were not fully human
beings, aborigines were not literate, their languages and modes of thought were felt to be inadequate, etc
(1957/1985, p. 105). Indeed, colonizers believed they were the only rational, peaceful, and logical human beings
“capable of holding real values, without natural suspicion”; the colonized “are none of these things” (Said 1978,
49). The invented image of the colonized provided cultural and moral justification for imperialism, the bottom
line being the superiority of the Caucasian over indigenous people.
Colonial powers hailed colonialism as an essentially humanitarian impulse, an act of deliverance, the ultimate
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aim of which is to unshackle “less advanced” people from superstition, barbarism, and ignorance. No wonder
that the history of the American conquest of Indian nations glorifies progress and cheers the settlers as heroes
on their way to the Promised Land, whilst it presents Indian communities as the last remaining survivors of a
barbaric native culture that must make way for an advanced civilization. Patricia N. Limerick showcases this
feature in her representation of the “creation myth” of American frontier history (1988, p. 322). One generation
after the other, immigrant-colonizers were chosen to bring “civilization to displace savagery, took on a zone of
wilderness, struggled until nature was mastered, and then moved on to the next zone.” Thrown on their own
resources, these pioneers in civilization literally “recreated the social contract from scratch, forming simple
democratic communities whose political health vitalized all of America.”
Annette Jaimes is among Indian scholars who dispute such a rendering of US-Indian history. Her account of
American settlement debunks this self-consoling “creation myth” by highlighting continuity, not a tabula rasa:
Even though the European settlers imposed new architectural styles and new ideas of urban
planning on America, they usually built over existing Indian settlements rather than clearing
out new areas of settlement. Subsequent generations of Americans usually forgot that their
towns and cities had been founded by Indians. Myths arose about how the colonists literally
carved their settlements out of the uninhabited forest. In nearly every case the European
colonists built a city that eventually stretched to hundreds and even thousands of times the size
and population of the original Indian settlement, but nevertheless they built on top of a
previous settlement rather than starting a new one. (Jaimes 1991, 40)
This action repeated itself sequentially in many colonized places. In Mexico, for instance, the invaders built
Christian cathedrals on top of ancient indigenous temples and changed the physical traits of Olmec, Mayan,
Mixtec, Toltec, Zapotec, and Aztec civilizations. For Cook-Lynn, this colonial practice obliterates native cultures
that had predated the colonizers by thousands of years (2001, p. 126-7). Moreover, through her comparative
analysis of Indian and Iraqi invasions she uproots imperialism’s claim of civilizing the uncivilized, arguing
instead that the system destroys the cultures of the colonized:
The people in the Middle East who have been taken over by the United States in a recent war
are not uncivilized, and neither were the indigenous peoples of North America. They are not
savage, and neither were the indigenous peoples of America. Iraqis are not without god,
language, or culture. Neither were the peoples of the Americas. Yet they have been
characterized as that by Western minds […] Iraq is not a backward country. It is a Muslim
country with thousands of years of history, culture, and civilization that has been the pride of
the Arab world. (Cook-Lynn 2007, 209-10)
__________________________

Colonialist Psychology
Colonialism and imperialism are expressions of colonizers’ superiority complex, beginning with their
positioning of Europe, in the peculiar geography of imperialism, as the centre of world affairs. The superiority
complex is nowhere better theorized than in the work of an Italian psychologist, Dominique O. Mannoni whose
research primarily targets the effect of colonization on the psychology of both protagonists of the colonial
enterprise:
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The colonizers of the heroic age – the era of colonial expansion – were fully convinced of the
superiority of the civilization they represented. Their strength came from their knowledge that,
though they represented this civilization, they did not embody it. They did not set themselves
up as models; they offered to others their own ideals, something greater than they. But the fact
that they possessed superior power persuaded the natives of the overriding need to imitate
and, like schoolchildren, to obey. (Mannoni 1964, 32)
The role of ideology cannot be underestimated in this complex business of colonizer-colonized relations.
Ideology functions in support of economic and political institutions to maintain the relation of domination and
exploitation between those subjects positioned as colonized and colonizers. Every society, which has existed
for any length of time, has some interpretation of its own way of life. As Louis Althusser argues in his most
influential essay, “Ideology represents the imaginary relationship of individuals to their real conditions of
existence” (1972, p. 162). Whether ideology refers to all organized forms of social thinking, or whether it means
the languages, categories, imagery of thought, and the systems of representation that individuals deploy to
render intelligible the way society works, it has a powerful role in shaping people’s vision of their world (Hall
1985, 93 and 1996, 26). A sum of these mental frameworks, ideology comprises beliefs and concepts that explain
complex social structures in order to simplify and direct socio-political choices facing any society.
Consequently, it provides justifications for social relations and is both a reinforcing and legitimating mechanism
of control (Carlton 1977, 21-24).
The self-aggrandizing and civilizing mission ideologies that accompany colonialism and imperialism fall into
the myths of imperialism (Achebe 1958 and 1960; Adas 2004; Adesanmi 2004; Gardiner 2004). Catherine Hall
entertains that colonizers’ self-assigned task was to educate and raise the colonized to a higher state of
civilization (Chambers 1996, 67). Indeed, colonialism sees itself exceeding expectations everywhere with its
extraordinary deeds, prompting Margaret Atwood’s following comment: “The Indians in Canada did not have
the wheel or telephones, and ate the hearts of their enemies in the heathenish belief that it would give them
courage. The British Empire changed all that. It brought in electric light” (in Ashcroft 1995, 157-158). For Jenny
Sharpe, these vignettes narrate the story of the civilizing mission and present the colonizing culture as an
emissary of light (ibid, 99-100). In the final analysis, colonizers’ self-portrait as bringers of progress and
modernity to the colonized is best read as a powerful self-legitimating tool. While the colonial enterprise was
exalted as “a philanthropic ‘civilizing mission’ motivated by a desire to push back the frontiers of ignorance,
disease and tyranny,” there was “a gigantic act of pillage whereby whole continents were bled of their human
and material resources,” according to Robert Stam and Louise Spence (in Ashcroft 2006, 110). Propagandistic
declarations by colonizers only amplify the deception of the system.
The trope of savagism (savagery) was abundantly utilized to justify colonizing “barbaric” people around the
world. The concept of the savage was imagined and applied to all non-European people. Cultural historian
Hayden V. White tracks its origin to the European tradition of the ‘wild man’: “But to speak of a Wild Man was
to speak of a man with the soul of an animal, a man so degraded that he could not be saved even by God’s grace
itself” (1978, p. 164). The savage people were solitary hunters and pagans who would not accept the highest
offerings of civilization. A fifteenth-century philosophical invention based on second-hand information
collected from the diaries of missionaries and explorers and influenced by the works of Montaigne, Locke and
Rousseau, the construct of savagism served as an “ideological justification for colonial appropriation of nonEuropean territories” (Eisenstein 2004, 79-80). Additionally, European imperialists heavily relied on renaissance
ideologies to construct the theory of the “Great Chain of Being”, a convenient system in which everything in
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the universe follows a particular order: God at the top; primitive and savage indigenous people at the bottom
(Aldama 2001, 11; Mihesuah 2003, 47). Together, both constructs made up a powerful ideological arsenal for
the conquest of those positioned at the bottom. Clearly, they have served colonial purposes and called forth the
subjugation of uncivilized, barbaric, and pagan peoples around the world. In light of this popular imagery, the
church and school took it upon themselves to rid them of their “inferior” cultures and to facilitate their
transition from savagery to civilization.
According to a theory of cultural evolution, all cultures progress through similar processes, from savagery to
barbarism to civilization, with Western Europe being the pinnacle (Pearce 1953). Savage people were
understood to be “miserably deficient”; so much so that they were incapable of generalizing their ideas (Guest
2007, 40). Colonial discourse polarized the “uncivilized” nomadic hunters against the “civilized” farmers. As
Said argues in Orientalism, the order of subordination between the Orient/uncivilized and the West/civilized
supported a “positional superiority” of the latter over the former (1978, p. 7, italics in original). In stark
Manichean terms, these philosophical and cultural considerations were adequate grounds for denying
indigenous people their rightful place in the cultural geography and mandated their subjugation.
Undoing the civilizing mission ideology implies identifying various motives behind colonialism. “The
confrontation of ‘civilized’ and ‘primitive’ men creates a special situation – the colonial situation – and brings
about the emergence of a mass of illusions and misunderstandings that only a psychological analysis can place
and define” (Fanon 1971, 85, italics in original). In the wake of Hegel, Mannoni and Fanon, Bulhan holds that
the quest for self-realization creates the need to conquer others. In his Frantz Fanon and the Psychology of
Oppression, Bulhan claims: “The ‘colonial’ is not looking for profit only; he is also seeking some psychological
satisfactions, and that is much more dangerous. An accurate observation of the facts would no doubt show us
that he very often sacrifices profit for the sake of these satisfactions” (1985, p. 104). Said further unpacks it:
There was a commitment to them [imperialism and colonialism] over and above profit, a
commitment in constant circulation and recirculation, which, on the one hand, allowed decent
men and women to accept the notion that distant territories and their native peoples should be
subjected, and, on the other, replenished metropolitan energies so that these decent people
could think of the imperium as a protracted, almost metaphysical obligation to rule subordinate,
inferior, or less advanced peoples. (Said 1993, 10, italics in original)
__________________________

Conclusion
Hailing colonialism as an essentially humanitarian impulse, an act of deliverance, the ultimate aim of which is
to unshackle “less advanced” people from superstition, barbarism, and ignorance, colonial powers presented it
as a relentless struggle of civilized culture against uncivilized culture, of progress against backwardness, of
light against darkness.
Colonizing others fulfils the psychological needs of the colonizers, in the first place. Such needs may concern
the freedom of individuals and social justice, that trigger this enterprise. Although they are running after these
two cardinal virtues, they prevent the colonized from enjoying them. Though colonization secured political
freedom and liberty for colonizers, it doomed the colonized, completely ignoring and tearing down their basic
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rights, in view of the foregoing development. This contradiction mandates the conclusion that colonization is a
yoke for the colonized to enable the self-realization of the colonizers.
__________________________
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Planted Dispossession – Race, Nature, Nation
Peige Desjarlais
Peige Desjarlais explains the JNF’s approach to the consolidation of ethnic cleansing in the West Bank in the context of the
landscape of its Canada Park. The historical Palestinian presence is erased through a leap from an imagined biblical timespace to a modern Jewish setting.
__________________________

Introduction
On the fourteenth of February 1949, the day Israel’s first Knesset (parliament) opened, Prime Minister Ben
Gurion spent part of the day addressing a parade of schoolchildren before sending them off to plant trees on
the outskirts of Tel Aviv (Long 2008, 71-72). The opening of the Knesset (and its anniversary) falls on Tu B’Shvat
which was, until the British mandate, a marginal religious Jewish holiday marking the “new year of the trees”.
Tu B’Shvat was revived at the beginning of the 20th century by Jewish settlers in Palestine into an annual, quasisecular celebration of the rebirth and renewal of a biblical landscape and subjectivity, and taken up by the
Jewish National Fund (JNF, known as KKL in Israel) as a national holiday. The pairing of the Knesset’s
“birthday” with the tree-planting holiday allows for an annual embodied performance of the rebirth of the
Jewish nation which entangles childhood and rebirth, exile and return, the sacred and the secular.
Fifty years later, on the other side of the Atlantic, children from Jewish and public elementary schools in the
Downsview neighborhood of Toronto participated in the first installment of a “twinning” project with the JNF,
in which every tree the children planted in Downsview Park meant a JNF tree planted in the Yatir forest in the
Negev desert (Balsam 2011, 139-140). Organizers state that the project’s goal is to “build bridges of
sustainability” and “highlight the shared values of Canada and Israel with respect to the environment”. These
two events, separated by time and space, highlight both continuity and change in the way that nature
landscapes work to produce and naturalize the nation and its subjects, and the way that the nation is
consolidated in articulation with other projects of settler nationhood.
My intent in this paper is to explore the work that nature does in the Zionist settler national project, in the sense
of what is produced or secured, and consequently what is expelled in and through JNF nature landscapes. I
argue that JNF forests make whole and coherent the contradictions of Israel as a spatial, temporal, and racial
project (claiming its land and subjects to be at once ancient and modern, European and ‘Oriental’), naturalizing
the Jewish nation and body, and Palestinian dispossession. A second argument addresses the way JNF
landscapes are produced in relation to other real and imagined spaces by looking at the JNF’s Ayalon Canada
Park just outside Jerusalem. I argue that Canada Park is continually performed and experienced, both through
public representations by the JNF and by bodily interactions with the space by tourists and Israelis, as a
simultaneously ancient and modern European landscape. Through the collapsing of these two time-spaces
Palestinians are erased from the landscape and the telling of its history, and Canadians and Israelis are coproduced as civilized, modern subjects, and owners of their respective national territories. I then trace this
project back to Canada, examining the JNF Canada’s annual “Negev Dinner”, where prominent Canadians are
publicly honoured and funds are raised for JNF projects.
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__________________________

Zionism: Land, Bodies and Trees
The central paradoxes at the heart of the Zionist project are at once spatial, racial and temporal. Zionism
presents its land and subjects as simultaneously European and Eastern, the revival of an ancient biblical essence,
and modern and secular – contradictions, which have been at the heart of Zionism from its inception. Theodor
Herzl’s utopian novel Altneuland (1902), which roughly translates to “Old New Land”, illustrates the way these
central contradictions were integrated into the foundational myths of the Zionist project. Altneuland details the
journey of the novel’s protagonist, Fredrich Lowenburg, from Vienna to Palestine which he refers to as “the
land my ancestors left eighteen hundred years ago”. This statement, and the novel’s title, evoke a biblical claim
to the land of Palestine which simultaneously asserts Jewish ownership and erases Palestinians from history
and the landscape. The novel bridges the gap between the old and new through another key Zionist myth of
the redemption of a land “degraded” by uncivilized Arabs which can only be redeemed through restoration to
its “original” owners. Lowenburg contrasts the years between his first and second visit to Palestine thus: from
a place which embodies “misery in bright-colored Oriental rags” and is peopled by “poor Turks, dirty Arabs,
timid Jews lunged about” on a landscape of “bare slopes and bleak rocky valleys”, to a thriving cosmopolitan
city rebuilt by intrepid Jewish settlers (Khalidi 2001, 57).
While his novel, like his political project outlined in Der Judenstaat (‘The Jewish state’), is presented as secular,
the title “Old New Land” embodies the claim of a Jewish biblical right to the land of Palestine which would
become central to modern Zionism. The novel’s central narrative characterizes Jews, and later Israelis, as both
part of the West and a “partially ‘Eastern’ people emancipated from the worst Eastern excesses” (Said 1978, 85).
Nature, particularly trees, serves as an important mode through which these fundamental tensions within
Zionism and the Israeli state itself are made whole and coherent, through which the Jewish nation and its
subjects are both naturalized and emplaced. Within the Zionist community in Palestine, and later the Israeli
state, planting was at once a sacred activity aimed at the “redemption of [fallen biblical] land” (Zeruvabel 1996,
62) and a process of the application of Enlightenment knowledge to a land degraded under the stewardship of
a pre-modern people (Long 2008, 66). As Long points out, trees both “symbolize human primordial beginnings
in the Garden of Eden, and tell the story of civilization” (ibid, 63). Braverman refers to these various
manifestations of the tree as the material, sacred, national and biological (2007, pp. 28-36) – entangling the
physical altering of landscapes, the sacred and metaphysical aspects of trees in pagan and monotheistic
religious traditions, emblems of relatedness of the nation-state’s body politic, and ecological narrative of global
citizenship. The forested landscape takes on a mystical, even sacred property in European projects of imperial
nationhood, in which modern techniques of producing or caring for nature are not just expressions of the
application of Enlightenment knowledge, but “modes of spiritual and possibly national wholeness” (Long 2008,
66).
__________________________

The Forest as Wholeness: Making the Old-New Land through JNF Nature Landscapes
Given the centrality of the organization in both diasporic and State politics, and its status as a landholding body
which simultaneously presents itself as a global environmental NGO, JNF landscapes serve as important sites
through which to examine the relationship between trees, bodies and settler nationhood. This section will
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highlight the way JNF nature landscapes act as places that make coherent the paradoxes at the heart of the
Zionist project, and where the nation is performed as a space of wholeness.
The JNF (in Hebrew the KKL) was developed in 1901 for the purpose of acquiring and developing land in
Palestine for the benefit of “the Jewish people” and their future state. The amount of land it acquired to build
Jewish settlements and plant forests was fairly modest during Ottoman rule in Palestine, with the JNF owning
only 22,363 dunams (one dunum is a quarter of an acre) by 1920 (Leon 2005, 118). When Israel was established
through the ethnic cleansing of over 800,000 Palestinians in 1948, 60% of Palestinian land in Israel was
confiscated by the state (Yiftachel 1999, 294), and over 400 villages were systematically destroyed (Masalha
2008, 131). The JNF appropriated 352 of these villages, managing 71 as tourist and recreation areas (Braverman
2007, 94), and planting forests on top of 68 (Masalha 2012, 122-7). The JNF was incorporated into the state
through the Jewish National Fund Law in 1953 (Falah 2003, 197), and declared the official caretaker of Israel’s
forests through a covenant with the state in 1961 (Braverman 2007, 58). Since then, through both direct
ownership and in its capacity on the board of the Israel Lands Authority, the JNF has exercised control over
90% of Israeli land (Davis and Lehn 1978, 32), which remains in trust for the “Jewish people” in perpetuity
(Braverman 2007, 60).
The organization saw (and sees) itself as fulfilling the role of “the custodian of the land for the Jewish people”
in observance with the biblical instruction that “the land shall not be sold in perpetuity” (Leon 2005, 115). In
early representations by the JNF, and on its website, Palestine before Zionist colonization is described as
“fallen” and “empty”, as “a godforsaken land”, and as a “desolate place” containing only “barren hills and
abandoned rocks” which must be redeemed from years of Arab neglect by Jewish stewardship and resettlement
(in Long 2008, 65). The JNF story of itself on its website integrates discourses of development, environmentalism
and scientific forestry, claiming that through its research into soil quality, climate and plant life, the JNF was
able to perform “agricultural and botanical miracles” and “triumph” over two millennia of “neglect”. It a story
not just about “empty land”, but land seen as deteriorating under the care of other people, which could only be
restored to its original (biblical) fecundity through the labour of its authentic owners.
The circulated images on the JNF blue donation boxes found in Jewish schools, homes and community
organizations invited Jews in the diaspora to take part in this reclamation of land and body. The art historian
Simon Schama’s observations about his contributions to the JNF when he was a child at Hebrew school in
London illustrates the way Jews were (are) invited to perform the nation and take part in its (re)birth:
Every six pence collected for the blue and white box of the Jewish National Fund merited
another leaf. When the tree was throttled with foliage the box was sent off and a sapling, we
were promised, would be dug into the Galilean soil, the name of our class stapled to one of its
green twigs…The trees were our proxy immigrants, the forests our implantation. And while
we assumed that a pinewood was more beautiful than a hill denuded by grazing flocks of goats
and sheep, we were never exactly sure what all those trees were for. (Quoted in Long 2008, 61)
The Blue Box was valued less for its ability to raise funds than for the way it worked to discipline new citizensubjects, connecting diaspora Jews to the land of Israel through the visual image of a blue and white map which
depicted all of Palestine as a future Jewish state (Braverman, 2007, p. 67). The map depicted in visual form the
myth of “a land without a people, for a people without a land” by showing dots representing JNF settlements
and lands in a sea of empty white space, “turning dispossession into an innocent process of colouring in” (Long
2008, 68). This process of “colouring in” was done largely by new immigrants hired by the JNF to engage in
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tree-planting, a process thought to restore the land to its verdant forested state which was denuded under
“foreign” stewardship. On its website, The JNF makes clear the relationship between bodily contact with the
land and the rebirth of an imagined biblical landscape:
Real redemption is settling, developing and reclaiming the land, restoring it to in scents and
colours … land redemption can be smelled. It can be touched with the hand or a foot on a
plowed Zionist enterprise sprouting on the land and striking roots deep within it. (Long 2008,
65)
This “redemption” of land involves a dialectical exchange between land and bodies, as the act of planting for
new immigrants was tied to the production of both an ancient landscape restored through modern technology,
and a masculine citizen-planter who is fit, strong and rooted in nature (Long 2008, 70) and stands in contrast to
the “degenerate” diasporic subject. In mainstream Zionist thought, the diasporic Jew was seen as pathological
in his statelessness - meek, passive, effeminate, overly religious and physically degenerate. A new masculine
subject engaged in agriculture, war and athletics; a new “Jewry of muscle” was seen as an answer to this
imagined degeneracy (Massad 2006, 325).
Through bodily interaction with the land this new subject could overcome the differences between the
European, Asian, and African diaspora (ibid, 323), and forge a bridge between the biblical landscape and
subjectivity, and the modern Jewish subject. This “Jewry of muscle” was in many ways an imitation of the
universal masculine subject produced in the era of European imperial expansion – the rational, modern,
scientific Enlightenment man who is master over his own body and the landscape (Kirby 1998). This
Enlightenment subject naturally dominates the passive, immobile Native, as he travels, moves and shapes his
environment, reproducing Europe as a time-space on foreign soil (Mohanram 1999, 14-15). Known as the father
of modern Zionism, Theodor Herzl aligned the Zionist movement and Jews with this project of European
imperial expansion from its inception. His 1917 address to American congress makes the role of a Jewish state
for western imperialism clear: “it is more and more to the interest of the civilized nations, and civilization in
general, that a cultural station be established on the short road to Asia. That station is Palestine and we Jews
are the bearers of culture” (in Massad 2006, 316).
However, the colonization of foreign soil is also seen in Zionist thought as the restoration of an original
landscape and subject, a subject who is European but with a difference – an Enlightenment man made through
diaspora in Europe who possesses special rights to a Semitic land, and the modern, rational knowledge to
develop it. The JNF’s tendency to plant pine trees is a prime example of the way these paradoxes of land and
body are made coherent through nature. Pine trees refashion the barren, de-forested “Asiatic desert” into a
“blooming green European terrain of forest”, spatializing Zionist narratives of intrepid pioneers who “made
the desert bloom” (Masalha 2012, 121). As trees thought to have forested a verdant Jewish landscape of
antiquity, pine trees also play another role in the Zionist project, recalling the imagined geography of the biblical
land of Israel (Long 2008, 66-67). Long-time head of the JNF Lands and Afforestation Department, Chaim
Weizmann claimed that the biblical landscape the ancient Hebrews took possession of was full of fruit trees
and tall, crowning forests – specifically the Aleppo pine, which was chosen as the main species for JNF
afforestation for this reason. The multiple associations of pines point to both the disjuncture within the Jewish
land and subject, and the way these disjunctures are smoothed out in and through nature.
The production of JNF nature spaces work to produce narratives and landscapes which attenuate the paradoxes
of Zionism and Israeli Jews as European/Semitic, modern/ancient and secular/religious. As simultaneously
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European and Eastern, of the land in the sense of biblical right and heritage, European Jews are seen as uniquely
able to redeem it through the application of Enlightenment knowledge. Through nature, particularly trees, as a
universal, timeless essence, the planted forests represent the restoration of an earlier landscape, collapsing past
and future, erasing everything that came between (all of Palestinian Arab history). The planted landscapes
create a seamless temporality of Jewish presence and ownership, a space which mirrors its subjects as the
modern, partly European restorations of an ancient biblical essence. Erased both in and by these narratives and
spatial practices, the Palestinians become human placeholders in a land awaiting the return of its “rightful
owners”, a disposable population whose dispossession becomes not only justified but necessary.
__________________________

Canada Park: Review of events prior to the existence of the park
I will now focus on the case of Canada Park, also known as Ayalon Canada Park. Before I discuss its landscape,
I will review the history and events that preceded the JNF’s creation of the park. The park lies upon the militarily
strategic area of the ‘Latrun Salient’, that has often determined control of Jerusalem through history. Fierce
battles took place in the Latrun between Arab and Jewish forces in the war of 1948. Dayr Ayyub, whose ruins
now lie in the eastern boundary of Canada Park, was depopulated and partially destroyed by the Israeli army
(Khalidi 1992, 376). The 1949 Armistice between Israel and Jordan left Dayr Ayyub within a ‘No Man’s Land’
that acted as a buffer between the territory captured by Israel and the remaining territory under Jordanian
control on the ‘West Bank’ of the Jordan river (Falah 2004, 966).
Three Palestinian villages – Imwas, Yalu and Beit Nuba – were encircled to the north, west and south by the No
Man’s Land (Abu-Sitta 2010, 99-102 & 405-6). Their populated, built centres remained outside the No Man’s
Land, in the West Bank. In all three cases, areas of village lands (agricultural land, grazing land, outbuildings)
to the northwest and southeast fell within the No Man’s Land. The village centres in the case of Beit Nuba and
Imwas were on the main road between Ramallah and the junction connecting to Jerusalem and Tel Aviv-Yafo.
The centre of Yalu was in between the centres of Dayr Ayyub (within the No Man’s Land) and Beit Nuba.
According to the Armistice Agreement, farmers were allowed to tend their land in peace and no soldiers were
allowed into the No Man’s Land. However, like the countless incursions and terrorism across other sections of
the Armistice lines that took place in the 1950s and 60s, the No Man’s Land was also subject to raids by Israeli
units and the three villages were vulnerable to attack (Suárez 2016). Then came the Six-Day War in June 1967,
where the failure of Jewish forces to capture the Latrun in 1948 was to be corrected. Its capture was necessary
in order to “straighten out the border”, to resolve the disruption to the colonial gaze, to remove the very obstacle
to the unity of Jewish national territory (Falah 2004, 966-967). Before the second great expansion of the Israeli
state in 1967, there were over 10,000 inhabitants in the three rural Latrun villages. On the 6 th of June, the three
villages were invaded on the order of Yitzhak Rabin, the villagers largely fleeing or driven out at gunpoint the
next day. Two-three days later the buildings were bulldozed or dynamited (see the following paper in the
current volume). Israeli military archives, as well as testimony from survivors and soldiers, reveal that no
fighting took place from the villages, which were undefended by Arab armies apart from nests of Egyptian
commandos that were quickly overcome (Scham 2015, 172; and the following paper in current volume). The
events were later narrated by Amos Kenan, an Israeli soldier who participated in the capture, ethnic cleansing
and destruction of the Latrun villages:
The commander of my platoon said that it had been decided to blow up the three villages in
the sector – Yalu, Beit Nuba and Imwas … In the first place to straighten out the Latrun finger
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… We were told also to take up positions around the approaches to the villages in order to
prevent those villagers … from returning to their homes. The order was, shoot over their heads
and tell them there is no access to the village. With one sweep of the bulldozer, the cypresses
and the olive trees were uprooted … After three houses had been mowed down, the first
convoy of refugees arrives from the direction of Ramallah … There were old men hardly able
to walk, old women mumbling to themselves, babies in their mother’s arms, small children,
small children weeping, begging for water. They said they had been on the way for four days
now – without food or water, some had perished on the way … On the horizon, we spotted the
next line approaching. Some had brought along a cow or two, or a calf – all their earthly
possessions. Like lost sheep they went on wandering along the roads (Kenan 1970, 18-21).
Aysha Ali Ahmad Hammad was living with her husband, three children, and disabled mother in Yalu in 1967
when neighbors told her that the Israelis had invaded Imwas and driven out the villagers. Though they did not
leave immediately, Aysha recalls that …
… on the fourth day, I believe it was 9 June 1967, several people who had fled the village
returned. In the evening, my husband came home and said, “the Israelis are in the village and
they are calling through loudspeakers.” The Israelis were saying, “all residents of Yalo must
leave to Ramallah. Those who don’t will be in danger.” I got my three children ready, but
couldn’t carry anything, as I was six months pregnant. We walked to the nearby village of Beit
Nouba, only one kilometre from Yalo. As I entered Beit Nouba, I saw several bulldozers
guarded by Israeli soldiers razing houses in the village to the ground. We were thirsty and
hungry as the weather was very hot (Al Haq 2007).
Walking back to Yalu from a nearby mosque where the family had taken shelter with other displaced villages,
Aysha met her husband returning by donkey with food and clothing for the family. When she reached the
village, she was unable to find her mother, who had stayed behind in their house, and heard shooting in the
distance and found several of the village buildings collapsed. On the way back to the mosque, between Beit
Nuba and Yalu, Aysha found her husband’s donkey alone with the family’s belongings strapped it its back. She
recounts the scene on the roads leading away from the villages:
As I moved forward, I saw people’s possessions left on the road. I also saw women and a man
who had been killed, their bodies lying amongst the olive trees. I was extremely frightened. I
was going down a valley towards Kharbatha when two Israeli soldiers saw me. They spoke to
me in Arabic, asking me where I had been … One soldier asked me to leave what I was carrying
on the ground and, threatening me with his weapon, ordered me to get into their jeep. I got in
and saw that there were several other women there. Every now and then, I would hear shooting
(Al Haq 2007).
When she returned to the mosque, villagers from Yalu told Aysha that her they had witnessed her husband’s
murder by Israeli soldiers in the fields of Beit Nuba. After months of sleeping outside with her three children
in the nearby village of Beit Liqya, Aysha moved to Qalandia refugee camp, where she learned that her mother
was also murdered near their house not long after the family had left.
In 1973, with the surviving inhabitants of the former Latrun villages still refugees, the Canadian branch of the
JNF began a campaign to raise fifteen million dollars in tax-deductible donations to build a park on the lands
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of Dayr Ayyub, Imwas and Yalu (Beit Nuba had been turned into a Jewish settlement), a process that was
finished by the late 70’s (Balsam 2011, 137).
__________________________

Canada Park: Landscape of violence and erasure
This section will examine how traces of Palestinian presence are written out of the landscape of Canada Park
and in public representations of the park by the JNF, which cite and sight the park as both an ancient biblical
geography and a modern European forested landscape. In his article on the foundational spatial practices of
European colonial expansion, geographer Nicolas Blomley argues that space is produced through performance
and these performances are citational, “re-iterating past performances and thus reproducing dominant norms
and practices” (2003, p. 123). It is my contention that the JNF produces a landscape that is continually performed
and experienced, both virtually and through bodily experiences of biking, picnicking and hiking as a
simultaneously ancient and modern European landscape, citing and sighting two time-spaces which act to erase
Palestinians from the space of the park.
The creation of the park refashioned the violence of dispossession into a landscape of pine trees, a scenic
lookout, the “date palm spring”, the Emmaus church, an “olive tree recreation area”, bike trails, and picnic
areas and parking lots1 to accommodate the Israelis and tourists for whose consumption the landscape has been
produced. The park covers an area of seven thousand dunums just north of the Tel Aviv-Jerusalem highway (a
section of which is dedicated to former Canadian Prime Minister John Diefenbaker) and is described by the JNF
as “rich in natural woodland scenery, planted forests and especially fruit trees”. 1 The fruit trees that were
tended for hundreds of years by the Palestinians of the Latrun villages, as well as their olive trees and cacti, and
the rubble from their houses and mosques, still mark the sites of the destroyed villages (Scham 2015). In 1978,
when Aysha visited her former village lands for the first time since the expulsions, she noted that “some features
of my village still remained and could be detected. I told my children, ‘This is the road to my father’s house,
the road to the mosque. Here is where our house used to be’” (Al Haq 2007).
These traces of Palestinian presence are written out of the landscape in public representations of the park by
the JNF, which connect the park to both an original biblical geography and a modern European forested
landscape. The title of the KKL-JNF’s webpage on Canada Park is “Biblical & Modern Israel”, making clear the
two time-spaces that visitors will experience though JNF literature and the parks spatial design. The history of
the area given by the JNF begins with reference to events mentioned in the Bible:
Many battles were fought for control of the valley. One of the most famous was the war
between Joshua and the Canaanite kings, which ended with the famous cry, “Sun, stand still
in Givon, and the moon in the Ayalon Valley” (Joshua 10:12). There were also fierce battles in
the Ayalon Valley between the Hasmoneans and the Seleucids in the 2nd century BCE.” 1
The history then jumps to what is described as “an Arab occupation” in the 7 th century and, in the next sentence,
Israel’s “war of Independence”. This collapsing of past and present produces what Abu Al-Haj refers to as the
“ancient-modern homeland” – a time-space compression which both asserts the rightness and inevitability of

“Ayalon Canada Park – Biblical & Modern Israel”, KKL webpage no longer retrievable but stored in the Wayback Machine
at archive.org [www.kkl.org.il/eng/tourism-and-recreation/forests-and-parks/ayalon-canada-park.aspx]
1
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Jewish “return” and writes Palestinians out of history and out of the landscape (2002, p. 51). A “virtual tour”
hosted on the KKL-JNF YouTube channel tells much the same story of exile, return, and land redemption. The
video begins by welcoming viewers to the park it claims is located “in the heart of Israel” with a shot of the
plaques dedicated to individual Canadian donors to the park, and the main park sign featuring the name of
Toronto businessman, “Miles S. Nadal & Family Environmental Community” (0:15-0:43 in video)2.
Superimposing a dramatic image of battle over a map of Palestine-Israel, the tour guide crafts a historical
narrative that moves swiftly from an “ancient Roman bathhouse” to “the Muslims who took over Israel about
638 AD” (1:54-2:02 in video)2. In this example of both historical make-believe and erasure of the present context
of settler colonial occupation, the JNF situates a park located entirely within the occupied West Bank as the
“heart of Israel” and claims, several times, that a country that did not exist until 1948 was taken over/occupied
by Muslims or Arabs in the 7th century.
That this production of the ancient-modern homeland is fundamentally about ownership and control of land
becomes glaringly obvious when the tour moves from slow, aerial shots of Byzantine ruins and ancient
aqueducts to a “wonderful lookout in Israel” of the “Judea” and “Samaria” hills (3:44-3:50 in video)2. One of
the “Jewish communities” the tour guide points out in these hills (Judea and Samaria being the Israeli name for
the occupied West Bank) is in fact the illegal colony of Modi’in Illit, which is strategically placed to cut off
Jerusalem from the rest of the West Bank, establishing territorial continuity with Israel and acting as a
stranglehold on the growth of nearby Palestinian communities, referred to in the video as “Arab villages”.
When the tour then imposes biblical stories of “our [Jewish] history” on the landscape, the erasure is complete,
and the “Jewish communities” become part of the story of the restoration of the ancient-modern homeland to
its rightful owners.
The preservation of this “ancient-modern homeland” is attributed to the JNF’s stewardship and improvement
of the Latrun and its natural beauty. The organization states that: “KKL-JNF cares for the park’s fruit trees and
has planted additional trees, along with developing scenic roads, parking areas, scenic lookouts and many
recreation areas”.1 The photographs on the website show both ruins attributed to the time period and historical
events mentioned in the JNF’s selective history of the Latrun, and evidence of the “modern” improvements
introduced by the JNF, such as the “man-made lake and recreation area” built in the Maayonot valley, a
narrative replicated in visual form in the virtual tour. The website and video tour produce an aesthetic
landscape which evokes the antiquity of the “holy land”, such as artifacts from the biblical city of Emmaus and
an arch from the Hasmoneon period, as well as citing/sighting a European forested landscape in photographs
of a dense green forest framing the “scenic lookout” and a picture of horse-riding among tall trees and lush
grass.1
The landscape produced for visitors, through its specific spatial arrangement, allows for the embodied
consumption of “Biblical and Modern Israel” through hiking, picnicking, biking or riding by car on the “scenic
roads”. Areas that are maintained, connected to trails, edged by benches and “recreation areas”, and described
by the park’s signage, create a “spatial biography of Jewish past and presence” (Abu al-Haj 2002, 51) – a
narrative of the nation as whole told in and through space. Fig trees, pomegranates, olives, jujubes, almonds,
and mulberries are now part of an “agricultural reserve”, connected to a footpath and scenic roads and located
beside a “recreation area”. Antiquities from the biblical city of Emmaus, including a Byzantine church and the
remnants of a Roman water system, are located next to an olive trees recreation area, both said to be

2

“Ayalon Canada Park – A Virtual Tour”, KKL video (Sep 30, 2020) [www.youtube.com/watch?v=emfbJMMvLcc]
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“developed” and “preserved” by the JNF.1 In both cases, the staples of the Palestinian villagers’ rural livelihood
are turned into a scenic landscape to be consumed and protected through the JNF’s application of scientific
knowledge and an environmental ethos. The “proper” use of “nature” it seems is preservation for national and
tourist consumption.
The production of an “ancient” landscape depends in large part on the appropriation of Palestinian heritage –
they are there to “create the scenery and then disappear” (in Masalha 2012, 132). Zionism has in large part
depended on the simultaneous appropriation of Palestinian heritage (food, clothing, language and of course
lands, houses and infrastructure), and a colonial denigration of Palestinians as primitive and undeserving of
land and nationhood. In this way Jews are both indigenized and positioned as the rightful inheritors of the
lands and culture of a people deemed too primitive to develop either to its full potential. When mentioning a
former Palestinian presence at all, the JNF employs a similar technique in the spatial design and signage,
positing the Jewish nation as the rightful inheritor and protector of anything produced or maintained during
the “Arab occupation”. Describing a well that was part of Dayr Ayyub the JNF writes: “After the War of
Independence, the village was abandoned … There are two small springs flowing next to a large fig tree … the
JNF maintains the groves in the village and has developed recreation areas in the vicinity”. 1 The villagers, who
are never named and whose absence is never explained, simply “abandoned” their well and fruit trees, which
the JNF has rightfully preserved. In this way, the landscape of Canada Park produces the space as simply the
teleological end of a progressive, linear history. It is a space in which the nation is experienced as whole and
coherent; interrupted by an “Arab invasion” but rightly restored under the care of the JNF.
The production of the nation as whole is always threatened by the possibility that the disjunctures at the heart
of the ancient/modern nation and subjects will unravel. Civil society associations representing the villagers of
the destroyed Latrun villages, along with Israeli rights group Zochrot, successfully petitioned the courts in May
of 2006 to have two signs installed which mark the former sites of the villages (Scham 2015, 178). The signs bore
the fairly innocuous words “the villages of Immaus and Yalu existed at the site until 1967.” After a month one
of the signs was stolen and the other had the words mentioning Palestinian villages blacked out, while text
describing the Hashmoneon, Byzantine, Roman, and Crusader periods were left intact. The signs were never
replaced. The recognition of a recent Palestinian presence interrupts the seamlessness of the tourist gaze and
the landscape in a way that other historical sites and histories do not – it cannot be so easily subsumed into a
narrative of Jewish nationhood, exile and rightful return. Expunging even a minor recognition of Palestinian
historical presence was a performance of exclusive Jewish Israeli ownership.
__________________________

Citing and Sighting “civilized” European Landscapes
This narrative of rightful return and land reclamation through the application of scientific and more recently
environmental knowledge is bolstered through the way that Canada and Canadians are cited/sighted in and
through the space of the park. Literature critical of the park generally ignores the relational aspect of the
production of Zionist nationhood, and presents Canadian donors as unaware that the park is on land
considered occupied under international law and the site of depopulated villages. This ignores the similarities
in the way nature figures in both (Israeli and Canadian) racial projects of colonial nationhood, and in the way
manifestly racialized stories of the civilization of pre-modern spaces by white settlers are rearticulated through
ecological discourse (Razack 2007). In this section I will explore these similarities by examining the way
racialized narratives of nature are used to mark Israel and Canada as civilized spaces, and Canadian and Israeli
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settlers as civilized subjects.
The connection to Canada is affirmed in the space of the park not only through signs bearing the name “Ayalon
Canada Park”, but also through prominently displayed plaques bearing the names of Canadians who donated
money for the creation and/or maintenance of the park. There is also a special planted memorial forest for
Canadians and Americans who were, according to the JNF, “killed defending the state of Israel or were victims
of terror” (Scham 2015, 172.). What does it mean when Canadians who have no connection to the park are
memorialized by trees that root their memory in the soil, while the villagers of the Latrun are disappeared from
the landscape? What kind of space is produced by linking Canada and Israel together through trees? Answering
these questions requires an examination of the way race and nation are articulated through Canadian narratives
of ‘the North’ as a signifier of modernity, civility, and racial superiority, and how variations of this narrative
are reproduced in various projects of colonial nationhood in different times and spaces.
Narratives of nature and nation in Canada tell the story of a hearty race of northern people – virile, hardy and
strong – whose racial character is moulded by the cold climate and harsh winters of both the northern European
forest and its counterpart in the northern Canadian wilderness (Mawani 2008). In this racialized story of climate
and moral national character, the racial degeneracy and tyrannical governments produced in and by southern
climates are contrasted with the men of the North, these “carriers of the germ of liberty” who produce balanced
laws and moderate government. Embodying the values of liberty and freedom, this “old racial stock” of
northern men can carry freedom and democracy to other places in the space of their bodies (Berger 1966, 6).
These narratives tell the story of a white, civilized family of nations, temporally and spatially distinct from the
primitive, racially degenerate South. This story of a civilizing project is reproduced and retold through the myth
of the “neutral” peacekeeper nation that brings civility and modernity to the chaos of the post-colonial world,
central to Canada’s current global image (Razack 2000, 128). Even a cursory look at Canada’s relationship with
Israel reveals that Israel is counted on the side of civility and modernity.
Zionism’s self-portrayal as a movement of (pseudo)Europeans bringing progress to primitive people and region
was readily accepted in Canada, and Canadians both participated in Zionist settlement and underwrote it,
raising five million dollars by the mid 1940’s (Engler 2010, 19). The Zionist appropriation of European colonial
discourse served to partially reverse the casting of Jews as racialized others by constructing Israel as a European
project, and its citizens as white Europeans. After September 11 th, 2001, the “war on terror” served to rearticulate this alliance between Israel and the West, positioning both as threatened by the barbarism of Islamic
terrorism (Pintack 2006, 38; Christison 1999, 259). As Balsam points out, these ideas have also been re-articulated
in environmental discourses which position those who preserve nature as civilized and deserving of land
ownership (2001, p. 142).
Planting a forest to memorialize 335 Canadians who died “defending Israel or were victims of terror” produces
a modern time-space that is civilized and white in its visual codes, recalling the original European northern
forest and the civilized bodies threatened by the terror of the degenerate South. Berger (1966) reminds us that
the North as an imaginative geography is spatially and temporally separate from the pre-modern time-space of
the South, correlated to spaces and bodies that have moved from the primitive to the modern. In 2015, during
the annual ceremony at the memorial forest attended by Sean Maxwell, Defense Attaché Officer of the USA
Embassy, and Ralph Jensen, Deputy Head of Mission of the Canadian Embassy, Jensen made clear the position
of Israel within the civilized and modern: “Canada and Israel are the best of friends. We understand Israel’s
situation and support the right of the Jewish state to exist and to prosper. The bond between our countries is
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firmly rooted in history, ideals and shared values.” 3 The annual reading of names and laying of wreaths by
Canadian, US and JNF representatives, and Israeli family members of the deceased, is a performance that marks
both space and bodies as similarly civilized, linked through “common values” and the enemies that threaten
them.
The 2015 opening of a new bike trail in Canada Park 4 involving Canada’s former Ambassador to Israel Vivian
Bercovici, along with the CEO of JNF Canada, KKL-JNF officials, and Gilad Shalit (the Israeli soldier abducted
by Hamas in Gaza), provides a particularly potent example of the way nature preservation and civilization are
mapped onto each other. Members of the JNF Canada Bike Mission to Israel, after cycling various JNF trails in
the occupied West Bank and the Syrian Golan Heights, joined the group for a lunch in Canada Park, after which
the ambassador planted a tree in the park and the new Ayalon bike trail was dedicated, at Shalit’s insistence, to
“honour all of the Israeli soldiers who had been in captivity” 5. The biking tour of occupied lands, the dedication
of a new trail to Israeli soldiers, and the ambassador planting a tree on the lands of the Latrun villages, are
embodied performances of ownership made through bodily contact with nature. These acts of cycling, planting,
of cutting a ribbon, mark these spaces in much the same way as the of trees planting by early Zionists,
consolidating Zionist claims to both the land of Palestine and inclusion in the family of civilized nations. This
pattern of the JNF citing European and imperial spaces in forests built on former Palestinian villages includes
the South Africa Forest and Rhodesia parking area built on top of the village of Lubya and the British Park on
the site of the village of Ajjur (Masalha 2012, 124; Davis 2010).
This narrative of “shared civilization” is often articulated by the JNF as involving a shared respect for protecting
the environment. The JNF describes itself as an organization that is “improving environmental quality” by
creating “green lungs” around congested towns and cities” by promoting plant diversification and combating
soil erosion (Braverman 2007, 58). The organization brags that Israel is one of the only countries in the world
that entered the 21st century with more trees than the previous century (ibid, 41). This commitment to a global
environmentalist discourse is one of the reasons the JNF is allowed to enjoy charitable status as an
environmental/development organization in over 50 countries (Masalha 2012, 126). In Canada, the JNF, until
quite recently when the organization shifted its public image to building “social infrastructure”, promoted itself
primarily as a modern western environmental organization. The organization’s annual Negev Dinner 6 award
ceremony is a central performance of this conservationist image. Presenting awards to prominent public figures,
including former Prime Minsters and Supreme Court justices, the Gala highlights ideal spaces for the
performance of Israeli Jews and Canadians as part of and producing civilized modern landscapes through
environmental stewardship. Significantly, this fundraiser is aimed at “developing” a region that is home to a
significant Palestinian Bedouin population that the Israeli state has been continually dispossessing in order to
establish Jewish demographic and territorial superiority (Kedar et al 2020).
Former Western University president Paul Davenport accepted a Negev Dinner award for his commitment to
“diversity, tolerance and human rights” in 2008 despite a letter by twenty-two faculty members detailing the
“North American Fallen Remembered at AACI Memorial Forest”, KKL-JNF Green Israel News (Oct 7, 2015) [www.kkl-jnf.
org/about-kkl-jnf/green-israel-news/october-2015/aaci-memorial-ceremony/]
3

“New Cycle Paths in Ayalon-Canada Park”, KKL-JNF Fruits of Our Partnership (Dec 22, 2013) [www.kkl-jnf.org/peopleand-environment/fruits-of-our-partnership/dfu-2013/canada-park-cycling-trails/]
4

“JNF Canada Bike Mission Provides an Amazing View of Israel” by Deborah Shatz, Alberta Jewish News (Dec 16, 2015)
[albertajewishnews.com/3031-2/]
5

6

jnf.ca/negev-campaign/
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role of the JNF is dispossessing Palestinians and urging him to reject the award. 7 In his acceptance speech,
narratives of nature, tolerance, and land restoration are intertwined in ways which produce Israelis and
Canadians as civilized subjects:
I believe that a large part of what we celebrate tonight is the spirit of tolerance and respect for
diversity which characterizes The University of Western Ontario … Those who disagree with
me have done so in a peaceful, measured manner, and have shown through their actions the
very values which characterize our University.8
Opposition to his acceptance of the award, which included a demonstration outside the awards venue, becomes
a reaffirmation of his and the university’s tolerance and civility. He goes on to say of a trip to Israel with his
wife:
We toured the Birya Forest outside of Tsfat which had been burned by rockets during the recent
Lebanese War and saw first-hand the impact of the JNF in the form of hillsides with newly
planted trees. We left on the flight from Tel Aviv with a profound admiration for what the
people of Israel have achieved under extraordinarily difficult conditions. 9
Lebanese rockets are contrasted with what is seen as the inherently moral act of planting trees in Birya, and the
JNF work that the dinner paid for. That the Birya Forest is built on top of six Palestinian villages – occupied and
destroyed in 1948 (Masalha 2012, 122) – is a fact concealed by seeming naturalness of the forest. The violation
mentioned is not the destruction of six villages and the dispossession and displacement of Palestinians but the
marring of the purity of forested landscape. In a reproduction of the narrative of a landscape deteriorated under
the care of primitive people, we have a hillside tainted by the barbarity of Hezbollah and its rockets, which the
JNF has bravely and rightly redeemed. As Nur Masalha remarks, “Planting a tree confirms the ethical value of
Israel, and by extension the west’s project in the east” (2012, p. 121).
The awards ceremony in London, Ontario was a performance of national mythologies, both Canadian and
Israeli, in which colonial narratives of the European civilization of barren, empty lands were re-articulated
through the language of development and stewardship, erasing the violence that went into the making of both
settler states. In this way, planting a tree also confirms the ethical value of the west’s project in the west, allowing
for the performance of a global, universal citizenship that affirms the innocence and goodness of settler subjects
at home. The awards dinners not only produce narratives and national mythologies but, through financially
sponsoring KKL-JNF projects in Palestine-Israel, also participate in the production of physical space, and the
continuing dispossession of Palestinians. Miles S. Nadal, the Toronto millionaire who sponsored an upgrade to
Canada Park, cited a 2007 Negev Dinner as the inspiration for his donation,10 while a gala featuring former
soldier Gilad Shalit contributed funds to the Ayalon bike trail, and a donation from the Windsor Community
in Canada to the park’s “Seventh Lot” bike trail. 4

“Speech Obscures Palestinian Suffering”, Letter from Randa Farah and other faculty members, Western News (Jun 19, 2008)
[communications.uwo.ca/com/western_news/opinions/speech_obscures_palestinian_suffering_20080619442367/]
7

“Support for Tolerance Earns Davenport Award” by Paul Mayne, Western News (Jun 5, 2008) [ojs.lib.uwo.ca/index.php/
westernnews/article/view/12987]
8

9

“President Davenport’s award and his acceptance speech” by Ostroff, Maurice [maurice-ostroff.tripod.com/id194.html]

“Miles Nadal Visits Ayalon Canada Park”, KKL-JNF Green Israel News (Jun 11, 2012) [www.kkl-jnf.org/about-kkl-jnf/
green-israel-news/june-2012/nadal-ayalon-canada-park/]
10
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__________________________

Conclusion
This brings us back to one of the stories that opened this paper – the JNF “twinning” project in Downsview
Park, said to “build bridges of sustainability” and “highlight the shared values of Canada and Israel with
respect to the environment” (in Balsam 2011, 140). The planting allows Canadians to take part in an embodied
performance of land redemption which links Canada and Israel both symbolically and materially – producing
that visceral experience of land reclamation so vital for settler subjects to emplace themselves as rightful owners
of land expropriated through conquest. The co-planting of trees in the Negev and Downsview affirms the
relationship of Canadian and Israeli settlers to the land, and the relationships of both landscapes to one another.
Canadians are invited to invest in the production of a European time-space in the Middle East that
simultaneously affirms and naturalizes their own ownership.
I have argued that JNF forests make whole and coherent the contradictions of Israel as a spatial, temporal, and
racial project (claiming its land and subjects to be at once ancient and modern, European and ‘Oriental’),
naturalizing the Jewish nation and body, and Palestinian dispossession. I also argued that Canada Park serves
as citational space, recalling both an imagined (Jewish) biblical landscape and the moral geography of the
European forest, inviting Canadians to participate in the production of a European time-space in the Middle
East, both symbolically and materially. This is not to conflate two projects of settler nationhood that are distinct
in many ways, but to point to the way they cite, or reflect, each other in and through space, circulating and recirculating racialized nature landscapes that root settler bodies in place and naturalize the violence that goes
into making the nation.

Additional Note
There are signs of recent cracks in the hegemony of these narratives, due in part to increased global awareness
of the brutality of the Israeli occupation following the army’s crackdown on the occupied east Jerusalem
neighborhood of Sheikh Jarrah in the spring of 2021, and the global rise in shows of solidarity that resulted. 11
The JNF Canada is in the process of rebranding itself as focused on “social infrastructure” in the wake of this
growing global solidarity with Palestinians, as well as an ongoing campaign to strip the organization of its
charitable status. Part of this campaign involved a 2017 complaint filed to the Canadian Revenue Agency that
the organization was in violation of CRA rules by funding Israeli military infrastructure and illegal colonies in
the West Bank, a claim that was found to be accurate during a 2018-2019 audit of the CRA.12
While the organization was allowed to keep its charitable status despite having been found to have continually
violated CRA rules for decades, the JNF Canada has attempted to distance itself from the KKL, who’s executive
board decided to begin officially acquiring land in the West Bank earlier in 2021. 13 In a 2021 letter buried on its

“’Social Media Is the Mass Protest’: Solidarity with Palestinians Grows Online” by Vivian Yee and Mona El-Naggar, The
New York Times (May 18, 2021) [www.nytimes.com/2021/05/18/world/middleeast/palestinians-social-media.html]
11

“Canadian charity used donations to fund projects linked to Israeli military” by Evan Dwyer, CBC News (Jan 4, 2019)
[www.cbc.ca/news/politics/jnf-charity-donations-1.4949072]
12

“Jewish National Fund Aims to Officially Work to Expand West Bank Settlements” by Hagar Shezaf and Ben Samuels,
Haaretz (Feb 11, 2021) [www.haaretz.com/israel-news/.premium-jewish-national-fund-aims-to-officially-work-to-expandwest-bank-settlements-1.9532480]
13
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website, the JNF Canada makes mention to a CRA directive that it not fund illegal settlements, announcing
changes to its logo and vague changes to its finances that would separate it (at least symbolically) from the
KKL.14 While the rebrand and letter point to the flexibility and adaptability of hegemonic narratives, much like
the blacked-out signs marking the site of Palestinian villages in Canada park itself, they also point to unsettled
vulnerability of these narratives, and for new possibilities and avenues for resistance.
__________________________
About the author
Peige Desjarlais is a doctoral candidate at York University whose work focuses on the intersection of land, ‘nature’,
dispossession, (post)coloniality, and memory in and across settler nations.
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Witness Accounts of the 1967 Nakba in the Latrun
Mortaza Sahibzada
This paper provides various accounts of the depopulation and destruction of three Palestinian villages following the Six
Day War in 1967 (now the site of Canada Park planted over the ruins of the villages by the JNF).
__________________________
The three villages of Imwas, Yalo and Bayt Nuba were once part of the Latrun Salient in the Ayalon Valley.
Imwas is associated with the biblical village of Emmaus 1. According to the Gospel of Luke, it was on the way
to Emmaus where the resurrected Jesus Christ appeared to two disciples, who invited him to their home to
break bread. Yalo is associated with the Canaanite city of Ajalon recorded in the Amarna tablets (Egyptian, 14th
century BC) and in various books of the Old Testament. Bayt Nuba is associated with the biblical city of Nob.
Such places appear variously in Roman, Crusader and Ottoman histories. They survived the nakba in 1948, but
not in 1967.
Thousands of people were made refugees when Israel erased the three villages from the face of the Holy Land
(Zayid 2011). According to different estimates, 5,000-10,000 people lived there; they had schools, mosques,
agricultural land and many centuries of family history. Some of the residents had settled in these villages after
their expulsion from a number of Palestinian towns and villages during the 1948 war2. Jewish forces had failed
to capture Imwas, Yalo and Bayt Nuba then. However, no fighting took place in these villages when they were
occupied in the early hours of 6 June 1967.
This is a summary of the events by Ismail Zayid, whose came from Bayt Nuba (Zayid went on to teach and
practice medicine in Canada, where the JNF raised the funds for a park over part of his village lands):
In May 1948, the Israeli army launched an attack to occupy the villages of Imwas [Emmaus], Yalo and
Bayt Nuba, but failed to conquer these villages. Elsewhere, in Palestine, the Zionist terrorist gangs and
the Israeli army were committing massacres against the predominantly unarmed Palestinian people
and conducted their long-planned campaign of ethnic cleansing of the Palestinian people from their
homeland. There was one day, out of many during that conflict, that left painful sights in my life. It was
on July 10, 1948 that Israeli army troops, led by Yitzhak Rabin, occupied the Palestinian cities of Lydda
and Ramleh. Rabin and his officers proceeded to drive these 50-60,000 civilian inhabitants of these two
cities away from their homes in terror, with low-flying airplanes over their heads shooting the
occasional person and forcing them to run. The sight of the terror-stricken, hungry and thirsty men,
women and children fleeing in terror in the midday sun of the hot summer, having run approximately

According to Uri Davis, Imwas is regarded as perhaps the most likely location of the New Testament’s Emmaus, on the
road to which Jesus Christ is said to have walked after resurrection (2010, pp. 31-32). Three other possible sites for ancient
Emmaus are al-Qubayba, Abu Ghosh and Qaluniya, all of which are Palestinian Arab villages or localities that suffered
extensive destruction and ethnic cleaning by Israeli forces during and after the 1948 war. Jewish-only communities were
subsequently established on their lands, including Moshav Ge’alyah, Kibbutz Qiryat Anavim and Mevaseret Zion.
1

In the 1967 war, Israel transferred well over 400,000 Palestinians from their towns and villages. Of those, nearly 200,000
were made refugees for a second time, having already suffered ethnic cleansing in the nakba in 1948 (Al Haq 2013).
2
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twenty-five kilometres to the village of Bayt Nuba, where I, a 15-year-old boy, saw them with my own
eyes, is a sight not to be forgotten.
The defeat of the Israeli army and its failure to occupy these three villages, in May 1948, brought about
a brutal revenge 19 years later in the war of aggression that Israel planned and effected on June 5, 1967
against its Arab neighbours. On June 6, these three villages were occupied, without a single shot being
fired, and [in the next days] were systematically dynamited and bulldozed, on the direct orders of
Yitzhak Rabin, the then chief of staff of the Israeli army. The villagers, over 10,000, were expelled from
their land. In the village of Bayt Nuba, 18 were buried alive under the ruins of their homes because they
were old or infirm and unable to move out of their homes before they were demolished. One of them,
Mohammad Ali Baker, was an uncle of my mother. When our home was demolished, my uncle, who
was old and arthritic, was slow to move out, the Israeli soldiers told him, while they were demolishing
the western part of our home, that he will be buried alive if he did not move when they will be soon
demolishing the eastern part of our home. He was hurriedly moved out. The pain and suffering that
my mother sustained was immense and continued to feel until her dying day. My mother, brother,
sisters and my uncle were driven out from our land and never allowed to return, and I continue to bear
that pain.3
__________________________

Account 1 – Amos Kenan
The destruction of these villages in June 1967 was witnessed by an Israeli journalist, Amos Kenan, who was
then a reserve soldier in the occupying force in Bayt Nuba. He gave the following account to an Israeli
newspaper, which was prohibited by the state censor from publishing it. It was sent to all members of the
Knesset, and to the Prime Minister and Defense minister, but no response was received. Here is the account
from his 1970 book, Israel, A Wasted Victory (quoted in Davis 2010, 34-38 and on Palestine Remembered4):
The commander of my platoon said that it had been decided to blow up the three villages in the sector
– Yalo, Bayt Nuba, and Imwas. For reasons of strategy, tactics and security. In the first place to
straighten out the Latrun ‘finger’. Secondly, in order to punish these murderers' dens. And thirdly, to
deprive infiltrators of a base in future.
One may argue with this idiotic approach which advocates collective punishment and is based on the
belief that if the infiltrator loses one house, he will not find another from which to wait in ambush. One
may argue with the effectiveness of increasing the number of our future enemies – but why argue?
We were told it was our job to search the village houses: that if we found any armed men there, they
were to be taken prisoner. Any unarmed persons should be given time to pack their belongings and
then told to get moving – get moving to Bayt Sira, a village not far away. We were told also to take up
positions around the approaches to the villages in order to prevent those villagers who had heard the
Israeli assurances over the radio that they could return to their homes in peace – from returning to their
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‘A Story of Dispossession and Suffering’ by Ismail Zayid (Blog): www.ismailzayid.wordpress.com/about/
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homes. The order was – shoot over their heads and tell them there is no access to the village.
The homes in Bayt Nuba are beautiful stone houses, some of them luxurious mansions. Each house
stands in an orchard of olives, apricots and grapevines, there are also cypresses and other trees grown
for their beauty and the shade they give. Each tree stands in its carefully watered bed. Between the trees
lie neatly hoed and weeded rows of vegetables.
In the houses we found a wounded Egyptian commando officer and some old men and women. At
noon the first bulldozer arrived, and ploughed under the house closest to the village edge.
With one sweep of the bulldozer, the cypresses and the olive trees were uprooted. Ten or more minutes
pass and the house, with its meagre furnishings and belongings, had become a mass of rubble. After
three houses had been mowed down, the first convoy of refugees arrives, from the direction of
Ramallah.
We did not shoot into the air. We did take up positions for coverage, and those of us who spoke Arabic
went up to them to give them the orders. There were old men hardly able to walk, old women
mumbling to themselves, babies in their mother's arms, small children, small children weeping,
begging for water. The convoy waved white flags.
We told them to move on to Bayt Sira. They said that wherever they went, they were driven away, that
nowhere they were allowed to stay. They said they had been on the way for four days now – without
food or water; some had perished on the way. They asked only to be allowed back into their own
village, and said that we would do better to kill them. Some had brought with them a goat, a sheep, a
camel or a donkey. A father crunched grains of wheat in his hand to soften them so that his four children
might have something to eat. On the horizon, we spotted the next line approaching. One man was
carrying a 50-kilogram sack of flour on his back, and that was how he had walked mile after mile. More
old men, more women, more babies.
They flopped down exhausted at the spot where they were told to sit. Some had brought along a cow
or two, or a calf – all their earthly possessions. We did not allow them to go into the village to pick up
their belongings, for the order was that they must not be allowed to see their homes being destroyed.
The children wept, and some of the soldiers wept too. We went to look for water but found none. We
stopped an army vehicle in which sat a Lieutenant Colonel, two Captains and a woman. We took a
gerry-can of water from them and tried to make it go round among the refugees. We handed out sweets
and cigarettes. More of our soldiers wept. We asked the officers why the refugees were being sent back
and forth and driven away from everywhere they went. The officers said it would do them good to
walk and asked, “Why worry about them, they're only Arabs?” We were glad to learn that half-an-hour
later they were all arrested by the military police, who found their car stacked with loot.
More and more lines of refugees kept arriving. By this time there must have been hundreds of them.
They couldn't understand why they had been told to return and now were not being allowed to return.
One could not remain unmoved by their entreaties. Someone asked what was the point of destroying
the houses – why didn't the Israelis go live in them instead? The platoon commander decided to go to
headquarters to find out whether there was any written order as to what should be done with them,
where to send them and to try and arrange transportation for the women and children, and food

40

Mortaza Sahibzada Trans JNF 2

supplies. He came back and said there was no written order; we were to drive them away.
Like lost sheep they went on wandering along the roads. The exhausted were beyond rescuing. Toward
evening we learned that we had been told a falsehood – Bayt Sira too the bulldozers had begun their
work of destruction, and the refugees had not been allowed to enter. We also learned that it was not in
our sector alone that areas were being ‘straightened out’; the same thing was going on in all sectors.
Our word had not been a word of honor; the policy was a policy without backing.
The soldiers grumbled. The villagers clenched their teeth as they watched the bulldozers mow down
trees. At night we stayed on to guard the bulldozers, but the entire battalion were seething with anger;
most of them did not want to do the job. In the morning we were transferred to another spot. No one
could understand how Jews could do such a thing. Even those who justified the action said that it
should have been possible to provide shelter for the population, that a final decision should have been
taken as to their fate, as to where they were to go.
The refugees should have been taken to their new home, together with their property. No one could
understand why the fellah should be barred from taking his oil-stove, his blanket and some provisions.
The chickens and the pigeons were buried under the rubble. The fields were turned to desolation before
our eyes, and the children who dragged themselves along the road that day, weeping bitterly, will be
the fedayeen of 19 years hence. This is how, that day, we lost the victory.
__________________________

Account 2 – Alon Gilad
This is an account by another soldier, Alon Gilad, who was on reserve duty with an engineering battalion. He
was involved in the demolition of the Latrun villages at the end of the Six Day War. He was interviewed some
40 years later by Esther Goldenberg of Zochrot (quoted in Reynolds 2007, 72-81):
< As part of which unit were you deployed to Latrun in 1967? > I was in an engineering unit, whose number
I don’t remember. 266 or 262 or 226 or something like that. It was an engineering battalion, one of whose
companies was sent to the three villages. Our platoon was deployed in one of the villages, I don’t
remember which one. We were there for, I think, four days. Three or four days. < In Latrun? > Yes. We
would come in the morning and go back at night. We did not sleep there. Maybe two days. < An
engineering battalion, one of whose companies was sent to Latrun? > One company, or at least part of the
company, was sent to Latrun. < A battalion of the Central Area Command? > The Central Area Command,
yes. < Belonging to the Area Command? > I don’t remember, it was the first and almost the last time that
I was with them in that battalion. My first military reserve duty. < Immediately after you were discharged
from regular service? > A while afterwards. < The first reserve duty after regular service? > Yes.
< And what was your position, an engineering combat soldier? > Originally, no. Although in that battalion,
I was. I worked with all types of units, although I wasn’t originally an engineering soldier. < Were you
originally an infantry soldier? > I had been in the Nachal5. I was conscripted to this battalion, and the first
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The Nachal was a programme that allowed Israelis to combine their military service with volunteering activities.
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time I joined it was in ’67 itself, during the war, which is also why I don’t remember that well. After
that I served maybe two more times in that battalion and that was it. < Do you remember your company
commander, or others involved? > My platoon commander was called Shachar, and at the time he was a
member of Kibbutz Glil Yam. What became of him later I don’t know. As for the company commander
and the battalion commander, I have no idea.
< On which day of the war, at which stage of the war did you arrive to Latrun? > We arrived after the war. <
During the war you were somewhere else? > Yes. Maybe there was still fighting at this time in the Golan
Heights, I’m not sure. It was towards the end of the six days anyway, or afterwards. It was definitely
after Latrun had already been conquered, we weren’t the first unit there, it wasn’t us who conquered
the place. We were also not the first who were sent to demolish the villages. At least one village was
already demolished before the village that we demolished. My platoon was either in the second or third
village of the three, the second village as far as I recall.
< For what purpose were you told you were being sent to Latrun – on what mission? > I don’t remember if
they told us in advance what the purpose was, maybe they did. 1967 is a long time ago; at my age I
don’t remember any more. I think it’s reasonable to assume that they did tell what the purpose was,
however, as we had to load explosive charges, and equipment to blow up the houses. < Do you remember
whether you heard, before you got there, what was going on there? Was anything said about what was happening
in Latrun before that? > No, nothing. We really didn’t know anything about it. When we arrived, there
was already another unit there; a small number of soldiers, from some other unit, but not from
engineering. It seemed to be some kind of secret or special unit. And they told us that there had already
been one Arab village demolished, that was the first we knew of what had happened in Latrun.
< And when you arrived, what were you told to do? > We were told that we needed to demolish the houses
in the village, by placing a charge in every one, connecting it to explosives and blowing it up from the
inside. Some of us, myself included, weren’t sappers 6, so our job was to go through the houses and
check there wasn’t anyone inside them. < Was the unit gathered together and given these commands? Who
issued the order? > Yes, at the entrance to the village. The platoon commander was the one who verbally
issued the order. < With no further explanations? > I think that at some stage he was asked a question or
two by the soldiers, to clarify something. But there was no discussion. We accepted it one way or
another. < And this is what was done? > This is exactly what was done. The unit made its way through
the village, house by house. The house was checked and inspected, before a charge was set in the centre
of the house, and then the house was blown up. < And your role was to check the houses before they were
mined? > Correct.
< Can you describe what you saw inside the houses? Were the houses intact when you arrived? > The houses
were fully intact when we arrived. < What about the residents’ property? Was it still inside the houses? Or
taken out? > I really don’t remember. < You don’t remember if you saw property? > I remember there was
some property, because there was talk at the time of a severe prohibition on looting. I remember that
one of the soldiers who was with us did take loot. He took a sewing machine or something. So yes,
some property must have been there, but I don’t remember how much was there, whether there was
property inside or outside the houses.

6

A ‘sapper’ is a soldier in an engineering corps trained in using mines and explosives to break through obstacles.
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< The houses you passed in, what do you remember seeing? Did you see people of the villages? > Yes, not many,
as most of the villagers had been removed beforehand. There were a few people remaining, mainly
elderly. I don’t think I saw more than four or five of them. < In different houses? > In different houses,
yes. One of them in particular looked like he was really very old, and he was bent double. I remember
that seeing someone like this was the part that made it difficult for us all. How this man would survive,
what he would do, was he now being sent into exile? Did we ask then where they were being sent?
They said they were being sent to Ramallah.
< And these people were being removed? Physically forced out of their houses? > No, it wasn’t by force. We
had to help these people to come out. And they came out, there was no argument. < Were they all taken
out of the houses? > They were all taken out of the houses. < You’re sure there were no cases of …? > No. I
have heard that claim. When I was in Latrun subsequently with my students, there was one of the
members of the refugee families committee who claimed that bulldozers had demolished houses on
top of people’s heads. At least in the village where my platoon was operating, we weren’t using
bulldozers, so it didn’t happen there. But that’s from one point of view, in one village.
< You don’t remember which village you were in? > I don’t remember, I really don’t. < Do you know where it
is located in Canada Park? Whether it’s closer to the West Bank, or closer to Ramleh? > They brought us in
from Ramleh. < When did you arrive, do you remember? At what time of the day? > In the morning. We were
there for at least two days, probably three. Every day we would come in the morning, and we would
be there until four or five in the afternoon, before being taken back to Ramleh. < Do you know if the unit
stayed longer than the two or three days you were there? > No, not our unit. Once we were finished, we were
transferred elsewhere to perform other duties. It could be that other units stayed longer.
< Were there other units present when you were there, or only your engineering unit? > Only the engineering
unit, along with those soldiers who were there before we arrived. It is likely that these soldiers were
left to guard the area. < To prevent people from returning? > Yes, to prevent people returning. They were
a small group of soldiers. They were there when we arrived, and it seemed to me that they were more
or less overseeing the whole operation there. < Do you remember the rank or association of those soldiers? >
No. < Was it they who confirmed that one of the villages had already been demolished before this one? > Yes, it
was. Indeed, at the time I think they talked about bulldozers being used for some of the demolitions in
that first village. < How did you know that the villagers were being transferred to Ramallah? > I don’t
remember who exactly informed us. When we arrived, the villages were all but empty, the refugees
were no longer there. We were told that the refugees had been transferred to Ramallah. So these soldiers
must have been some kind of garrison, a unit left behind to guard the place against the residents
returning.
< Did you hear anything about fighting that had taken place in the area? > No, nothing. I understood that
there was no battle. That our forces effectively took over the area without facing any army. < What
happened to those elderly men whom you removed from the houses? > They were transferred in a vehicle in
the general direction of Ramallah. I don’t know where they ended up. < Who transferred them? > I don’t
know. There was a truck that transferred them. Although not immediately. We transferred all the
villagers who were left at the end of our first day there, after having inspected the houses. They were
all transferred, we were told, towards Ramallah. < You didn’t come across anyone, a village resident trying
to return? > No, I saw no attempts to return while I was there. It would have been very difficult to
return, certainly in a situation where you can hear the explosion of the houses. And once we were there,
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almost within an hour houses were already being blown up. We did an inspection, and when we came
out of a house, immediately the miners went in and placed the explosives. The inspections were all
done on the first day, as was the removal of the people. Blowing everything up took longer, a few days.
< Do you remember those who were with you while you were doing this? > I remember first names. Sergeant
Matanya. Don’t remember his surname. There was some guy called Falach from Hertzliya, Falach was
a surname. < The guys knew each other? > Yes, they knew each other. They had been in the unit longer. I
was the new one. < How many people do you remember asking questions about what was going on here and
why it was happening? > Not many. Only two even raised the question. And we received the answers.
We always knew there was a problem with the road to Jerusalem. Latrun, the battles of Latrun, were
always part of military history. In our consciousness it was logical and reasonable that this was being
done in order to gain control of the road to Jerusalem. There were two reasons stated; one concerned
securing the road to Jerusalem. There was another, which I think was also made at that time, something
about there having been Arab commando forces in the area. Which is of course an absolutely idiotic
claim, because once you’ve captured a village, what does it matter if they were or weren’t there before?
It’s irrelevant. The central claim was the road to Jerusalem. And even I who was a leftist in that
atmosphere, I didn’t like it but I saw it as a necessity.
< After you carried out the mission, do you know what happened in the area subsequently? > I know they built
a park there. Once the villages had been demolished there was nothing left there. < Do you remember
what the village looked like when you left? > All that remained were heaps of rubble. I’m trying to remember
whether we demolished the entire village, whether there was anything left standing. I believe that we
destroyed the village completely but I can’t guarantee it. My clearest memories are of mainly the first
demolitions, the first explosions. It was very impressive, but at the same time horrendous. It was a
strange combination. The job was carried out in a most meticulous and professional manner; the exact
amount of explosives necessary to collapse a house inwards, not blast it outwards. It was a highly
professional operation, which they conducted perfectly. But it still aroused a very unpleasant feeling,
that deepened especially, I think, when I took the old man from his home. This raised many questions
inside me; what is this old man supposed to do now, where is he going, what faces him in life? I came
to an ’empty village’, but even then it wasn’t empty. And what was clear was that it certainly wasn’t
empty before… [cont.]
__________________________

Account 3 – Alfred Friendly
The following commentary is provided by the war correspondent Alfred W. Friendly, who investigated the
destruction of Imwas approximately a month after the Six Day War (1967/2017, pp. 6-9). This is his report in
the Washington Post of July 23, 1967:
Imwas, an Arab village of about 2500 inhabitants in what was Jordanian-occupied Palestine, was totally
destroyed by the Israeli army in the six-day war, reduced to a rubble of mud brick and chunks of
cement. No wall stands higher than two or three feet. The destruction extends over an area equal to
half a dozen city blocks. Stories of what brought about the ‘Imwas affair’ have been circulating by word
of mouth ever since, and the argument is likely to continue for a long time because the truth is far from
evident. The question is why it was destroyed – whether wantonly, as pro-Arab sources allege, or
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necessarily, as a consequence of the fierce fighting there, as Israeli military sources assert …
The essence of the matter is perhaps illuminated by an account of Sen. Albert Gore [Democratic Party,
Tennessee], who recently visited Jordan and spoke with top officials. He remarked to a cabinet minister
of the absence of any assertions by the Arabs of instances of brutality or atrocity. “Oh, not so,” the
minister replied. “Only today, a lady from East Jerusalem came to my office and related that after the
fighting ended there, an Israeli soldier sidled up to her and whispered: ‘How about coming with me
and I’ll show you the sights of Tel Aviv?’”
Why, then, the leveling of Imwas? As the crow flies and as the old road once ran, Imwas lies about
halfway between Tel Aviv and Jerusalem. It was the main settlement of the so-called Latrun Salient, a
ballooning little bulge in the border which Jordanian troops held at the time of the armistice ending the
1948 war of independence. For several miles along the border and around the salient, the armistice
agreements decreed a demilitarized zone, which soon lapsed into a no-man’s land where the fields
were left empty or uncultivated. On one of the hills a few hundred yards from the settlement stands a
Trappist monastery, for Imwas is deemed to be ancient Emmaus, where, according to St. Luke, Christ
revealed Himself to two of the Apostles three days after the Crucifixion. The town stands beside the
old and direct road from Tel Aviv and Ramla to Jerusalem, and also athwart the road to the important
West Bank city of Ramallah, north of Jerusalem.
Accordingly, when the war with Jordan began about noon on Monday, June 5, an Israeli armored force
pushed quickly into the Latrun Salient and passed through Imwas, intent on following a Jordanian tank
force rapidly retreating up the Ramallah road. There was a minimum of fighting in the village at that
time. But by nightfall, the Israelis, by then at or close to Ramallah, discovered what they had not known
earlier: the Egyptian commando battalion that had been flown to Jordan a few days before had holed
up in Imwas. Its mission was to raid Israel’s main civilian airfield, Lydda, a few miles distant, and other
military airfields in the area. With a more immediate opportunity in front of them, the commandos
waited until the main armored force had passed and then fell upon the supply convoys following
behind. In the process, they killed about 20 Israelis and blocked the flow of supplies.
The Israelis responded by sending in tanks to clean out the Egyptian unit. A sharp night action ensued,
beginning about 2am Tuesday. There were no known civilian casualties. By that time, the 2500
inhabitants of the village had abandoned it, most fleeing to Ramallah and some taking refuge in the
monastery… The action lasted 24 hours, with tanks blasting out the dug-in commandos. A few were
on top of the hills above one side of the village, but most were in the settlement. By the time the fighting
was over, the place was a ruin with no house left fit for habitation. Accordingly, some days later, the
Israelis brought in bulldozers to level the rubble and help dig out the corpses. A full month after the
action, as the first reporter permitted by the Israeli authorities into the ruins, I can testify to at least one
spot where something dead still remained.
The version of the Trappist fathers at the [Latrun] monastery is very different. The report is given by
Father Reimi (he hails from Reims), a tall and genial man with a striking physical resemblance to Gen.
de Gaulle. He was acting as father superior during the war. A French artillery officer in both World
Wars, he was complimentary of the Israeli shooting. Only seven shots, none seriously damaging, went
into the monastery, which Father Reimi thinks was minimal under the circumstances. But, he declared,
the fighting [on Tuesday, June 6] lasted only three quarters of an hour and the Israeli fire was directed
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Figure 1. 1942 Map of Latrun showing the monastery and convent and the village of Imwas
(Source: British Mandate Palestine Survey/Wikimedia Commons)

almost entirely at the Egyptian commando positions on the top of the hill, with little or nothing into the
village [corroborating note7]. At the end of the affair, he said, the houses were not damaged, as he
verified by a visit Wednesday. But on Friday, Israeli military engineers returned and bulldozed down
one half of Imwas, and a week or so later the rest of it.
If, in fact, Father Reimi’s account is the more nearly accurate one, the question arises of why the Israelis

As Stephen Lendman (2009) states: “From the start, no resistance was met [in the three villages] because the Jordanian
military withdrew the night before, knowing it would be outnumbered so prioritized its defense of Jerusalem. As a result,
Palestinian residents began fleeing as soon as Israeli tanks approached, and those remaining were forcibly expelled …”
7
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would level the whole townlet. There are several theories, none completely convincing. One is that
Israel was paying off an old score. During the war of independence [1948 war], the most ferocious
attacks on the blockade runners trying to supply besieged Jerusalem came from the Latrun area.
Moreover, the first act of the Jordanians there, half an hour after the armistice agreements were signed,
was to blow up the pumping station supplying water to Jerusalem – in direct violation of the
agreements. Subsequently, border incursions and sabotage raids were mounted from there [note to the
contrary8]. Yet in the last several years, those attacks ceased altogether. The border around the Latrun
bulge was quiet. Another theory is that the Israelis were punishing Imwas for harboring the Egyptian
commandos. Yet the commandos had just arrived and the villagers clearly had little option. A final
theory is that the Israelis want no Arab farmers in the neighborhood to challenge the cultivation of the
rich but formerly idle fields in the no-man’s land by members of nearby kibbutzim (collective farms).
They have already put the plow to those lands. As a resident of Jerusalem asked 2000 years ago, “What
is truth?” What is truth about the Imwas affair, as well as the more general question, remains
unanswered.
__________________________

Account 4 – Paul Tavardon
The following is a commentary on the history of the Latrun Monastery by Paul Tavardon in his book Trappists
in the Holy Land: Monks at the Heart of Geopolitics (2016, pp. 175-193, translated from French9). The book draws
on the records of the monks and nuns who lived there, including entries to the diary of the monastery (Chronique
de Latrun as referred to in the book) and documents in the archives of the monastery, as well as communications
with kibbutzniks and army personnel during and after the 1967 war. (Excerpts of Tavardon’s commentary are
indented below, while quotes provided from various sources such as the diary are double indented.)
The trial of ‘no man’s land’10 would be over in a matter of minutes. On June 6, 1967, between 2am and
2:45am, ‘the Salient’ of Latrun came under assault of Israeli forces. This is the Six Day War. Among the
great military events that have punctuated the life of the monastery since its creation, the end of the ‘no
man’s land’ occupies a special place. This is the conclusion of a situation of territorial imprisonment
and daily insecurity that had lasted since 1948 …
It should be recalled that during the 1948 war, Latrun was the subject of six unsuccessful Israeli assaults,
with the objective of controlling the road to Jerusalem to capture the city, or the entire West Bank. It

Thomas Suárez (2016) has documented numerous incursions and terrorist atrocities in the 1950s by Israeli forces across
the Armistice lines (i.e., Green Line), including attacks on the Latrun villages.
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The text was transcribed optically from the print by Abby Fine Reader and translated from French to English within
Microsoft Word, and finally the language improved by the current author.
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The ‘no man’s land’ was a demilitarized buffer zone (following the 1948 war) that looped around the Latrun villages to
the south, west and north. The Latrun monastery sat just outside the buffer zone, but at the most westerly point in the West
Bank under Jordanian jurisdiction. Much of its arable land to the north and west was just inside the no man’s land (Tavardon
2016, 193). The position of the Latrun Monastery in relation to no man’s land can be verified on Google maps. More precisely,
the convent and monastery marked in Figure 1 may be located in the map of Al Latrun (an old village and lands around the
ruins of the Crusader castle) in Salman Abu-Sitta’s Atlas of Palestine (2010, p.405). The two church symbols (crosses) in AbuSitta’s map, coinciding with the convent and monastery in Figure 1, are situated at the most westerly point, just to the east
of the buffer zone marked by the double armistice lines.
10
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was on the night of 5 to 6 June [1967] that the Latrun domain was conquered by Israeli forces. The Israeli
army website11 reports the events in an article dedicated to the Six Day War:
At around noon on June 5, Jordanian forces seized the Government House 12, where the UN
observers resided. The 16th Brigade received permission to attack and recovered the place from
the Jordanians. The forces advanced southward and took control of the neighborhood of Sour
Baher southeast of Jerusalem and HaPa'amun, thus isolating the eastern part of Jerusalem from
its southern part. At the same time, there was doubt about the future of the Mount Scopus
enclave. The 10th Brigade was sent to take control of the area. The mission was fulfilled the
next morning when the brigade moved to the top of the mount north of Jerusalem. The 55th
Parachute Brigade entered the police academy area and the American Quarter after midnight,
and drove towards East Jerusalem. During the night, the 4th Brigade also went into action and
captured the Latrun area without encountering any real resistance …
… On 28 May, a group of about thirty Jordanian ministers, parliamentarians and officers, led by Prince
Mohammed, King Hussein’s brother, came to inspect the defenses … there are rumours circulating that
the visit is intended to decide whether or not Jordan will defend the Latrun Salient in the event of an
Israeli attack13 … On June 3, it was the Palestinian leader Ahmed Choukairy [Chairman of the PLO]
who, in turn, came to visit the defenses of Latrun. Finally, importantly for the rest of the events, an
Egyptian battalion arrived on June 4 in Beit Ur al-Fauqa a few kilometers from Latrun …
On the night of June 5 to 6, more precisely on the 6th at 2am, the Israeli army (4th Brigade) attacked Le
Toron [Le Toron des Chevaliers, Crusader castle] and the police station [Tegart fort] with a large
deployment of artillery… During the vigils held in the basement, under the Saint-Joseph gallery, we
could hardly hear one another. A hundred men, women and children from Imwas have fled the
bombardment of the village and taken refuge in the monastery. They are brought into the tunnel.
Suddenly, around 2:45am, complete calm. At the end of the service, we see a large number of vehicles
that gather around the police station, and we hear Hebrew spoken. Within 45 minutes, the Latrun
Salient is defeated and we are in the State of Israel. When the day dawns around 4am, an endless line
of vehicles – tanks, military and civilian cars, trucks, taxis, buses – are on the road to Ramallah heading
to the northern front.
[From the diary.] We must now meet the Israelis. At 5:30am, Father Rémi Sacy (prior of the
monastery) accompanied by Father Paul Saouma (cellarer) leave through the farm door with a
white flag. Several officers introduce themselves and the first question pertains to the villagers
who took refuge during the night. On the question of working the land, they state: “You have
complete freedom to move and work on the whole extent of your property, but on one
condition: you will not allow any Arab workers.”… During the day, Choukairy’s Palestinian

Israel Defense Army, Wars and Operations, Six Day War, Jordanian Front: www.blogtsahal.wordpress.com/tsahal-aupasse/guerres-et-operations/guerres/guerre-des-six-jours/lutte-sur-le-front-jordanien/.
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Government House was in the Jerusalem demilitarized zone. It was originally headquarters of the British High
Commissioner of Palestine and housed the United Nations Truce Supervision Organization during and after the 1948 war.
12

The question of whether the Jordanians decided to defend the Latrun is clarified later in the account: ‘… the Jordanians
as soon as they visited the defenses had decided to abandon the place deemed indefensible’ (Tavardon 2016, 182).
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fighters and many Egyptian commandos [are involved in skirmishes with the Israelis and set
fire to the crops in no man’s land] …
The issue of the three villages razed to the ground by the Israelis after the Six Day War must be reviewed
with caution and balance. In our case, we do not see fit to make a judgment on a military and political
issue that is beyond our competence and the subject of this book. But these events had an important
psychological and spiritual impact on the community [monks and staff in the monastery] … We
provide here the testimony of Father Paul Gauthier and Sister Marie-Thérèse Lacaze14 and an account
of the events recorded in the diary of the monastery:
The area remains strictly forbidden on Sunday, July 2, even to holders of permits issued by the
army … [The military commander] refuses us passage on the pretext of troop movements …
[To our] suggestion that villages, such as Qalqilya15, were being destroyed in this region, the
officer simply replied: “I am responsible for what is happening in this area, militarily and
morally.”
Having been able to visit this area, however, on the same day, July 2, we note the following
facts and situation. Three villages (of about 4,000 inhabitants) have been destroyed after the
hostilities – Beit Nuba, Yalo, and Imwas (the immediate neighbor of the monastery of Latrun).
The destruction was carried out by twelve bulldozers, aided by tanks and dynamite. We can
see the debris of furniture and bedding amongst the rubble … The population … [including]
some who took refuge in the monastery were expelled. The Israeli army told them: “Go to
Hussein” [referring to King of Jordan]. Already six tractors from the neighboring kibbutz have
ploughed the land of these villages.
The reasons given to legitimize these expulsions and destruction were that twelve Israeli
officers were reportedly killed in Imwas… [and that] Egyptian commandos were hidden in
these villages. In fact, nine Egyptians were killed not far from the monastery. Finally [the reason
given is that] in 1948, 800 Israelis were killed in this region.
By the evening of June 5, Jordanian soldiers had withdrawn, advising the population to leave.
Some of them followed the advice, others took refuge here and there, and others stayed. From
the 6th, machine guns in hand, the Israelis forced the refugees out of the monastery … As early
as Wednesday the 7th, the Israelis began destroying the villages with mines and dynamite. On
the evening of the 8th, the few families still in Imwas were ordered to evacuate before 4:30am,
otherwise they know what will happen to them along with their houses. 75 people again took
refuge in the monastery with tractors and trailers. On Friday, June 9, the Israelis allowed them
to leave for Beit Ur al-Fauqa, then brought them back. The next day, after a complete search of
the monastery, all the refugees were taken on buses, supposedly to Jordan. They were left in

These reports were published in Jerusalem and the Blood of the Poor (1967). They were also placed in the archives of the
monastery, file 112, title loosely translated: “Incitement to flee, provocations to evacuate the occupied territories, expulsions,
systematic destruction”. This 8-page document was handed to the Consul General of France (June 18, 1967), the Israeli
Ministry of Foreign Affairs (June 19) to General Rabin, chief of the Israeli army (June 20).
14

An image of Father Gauthier witnessing the aftermath of the destruction in Qalqilya can be seen here: www.superstock.
com/asset/paul-gauthier-french-catholic-theologian-walking-among-ruins-destroyed-houses/1899-91117
15
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Figure 2. Priest from monastery (may be Paul Gauthier) trying to stop destruction of Imwas
(Source: PalestineRemembered.com/Picture by Israeli soldier, Joseph Onan)

Beit Sira, an already overcrowded village. As for their tractors left at the monastery: “It will be
for the kibbutz.”
On Monday, June 26, an Israeli officer asked a father from the monastery to come to the three
villages to show him the mosques, cemeteries and historical places that should not be
destroyed. The father replied, “You don't have to destroy any of it. If you destroyed these
villages, you’ll be acting like Nazis. The officer responded, “We have orders, it disgusts me,
but we have to.” On the previous day, June 25, officers wanted to blow up the historic ruins [of
Le Toron, the Crusader castle] at the hilltop. The arrival of General Dayan16 and the
intervention of one of the fathers saved the ruins. On the night of June 26 to 27, eight bulldozers
from Imwas, two for Yalo, and two for Beit Nuba finally completed the razing of the villages
since it began on the 7th with dynamite.
[The last words in the diary on the subject, recorded at the beginning of July.] Imwas is
systematically razed, house by house, after eight bulldozers flattened the ground. Yalo suffered

The Defense Minister and former army chief-of-staff Moshe Dayan arrived in the area on June 20 according to the diary
of the monastery. He established friendly relations with the monastery and took measures to facilitate free movement and
trade for the monks: “And, despite the old charitable friendship of monks and Arabs in the surrounding area, a new way of
understanding Israel would emerge… The general’s visit, getting to know his open-minded character, would begin to
change the community’s view of Israel… the monks were very honored by this visit and especially since [he] presented
himself as protector of the monastery. The diary often highlights the deeds of the great soldier and diplomat, a hero of Israel.
One need only read Moshe Dayan’s Memoirs to understand how much this officer-turned-minister of war desired true
peace for his country. As soon as he arrived in Latrun, he inquired about the needs of the monastery” (Tavardon 2016, 192193). A retired army officer and local kibbutznik, Zeban Bloch, became a liaison and close associate of the monastery.
16
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the same fate, but, thanks to our intervention, the Crusader castle was spared. It must be
recognized that, despite all this destruction, Israel respects mosques and cemeteries [note to
the contrary17].
… The destruction of the villages was a deep shock to the religious sensitivity [of monastic life]. The
monastery was bound to the history of the surrounding Arab villages and especially to Emmaus
[Imwas]. This is where it all began with the disciple Cleophas and St. Luke's Emmaus …
__________________________
About the author
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Purchase by Other Means – Zionism’s Conquest of Economics
Patrick Wolfe
This paper is taken from an original publication of 2012 in Settler Colonial Studies.*
__________________________
This article argues that the donors who funded the world Zionist project differed from the speculators who
financed territorial expansion in other settler colonies in that they did not require a return on their investment.
Unencumbered by the obligation to return a profit, Zionist settlers enjoyed the easiest of imported advantages
in relation to the local population, a confounding of capitalist rationality that overwhelmed the limited set of
resources available to native Palestinians. Combining their unconditional funding with the ethnically exclusive
strategy known as the ‘Conquest of Labour’, Zionists built up a contiguous zone of Jewish-only land on which
to fashion their ethnocratic state-in-waiting in Mandate Palestine.
__________________________

Introduction
The bare statistics of the Nakba are well enough established. Between late 1947 and early 1949, Jewish militias,
subsequently regularised as the Israeli Defence Forces, forcibly expelled many thousands of Palestinians from
their homes and prevented others who had fled the fighting from returning home. In the event, some three
quarters of a million Palestinians were driven into exile, their homes being either destroyed or expropriated by
Jewish immigrants. By the 1949 Armistice, the Jewish population – which two years earlier had constituted 26%
of the population of Mandate Palestine and had owned around 7% of the total land – had seized 77% of the
land.1 These events truly constitute a watershed. The problem with watersheds is that they tend to obscure
preconditions, continuities, the deep groundwork of historical possibility. To be dazzled by a watershed is to
miss the structure subtending the event. Thus the Nakba figures as a point of origin, as if it had no preconditions
– apart, perhaps, from the Nazi Holocaust, itself a watershed. But just as the Holocaust presupposed and drew
sustenance from a preceding history of European antisemitism, so did the Nakba rest on a well-established
legacy of Zionist settler colonisation in Palestine.
Settler colonialism’s essential feature – or so I have tried to argue – is ‘a sustained institutional tendency to
supplant the indigenous population’, a cultural logic of elimination that ‘reconciles a range of historical
practices that might otherwise seem distinct’ (Wolfe 1994, 96). There is a basic difference between being
eliminated and being exploited for one’s labour. Second, the logic of elimination is prior to features that
distinguish settler societies among themselves, such as whether they are monarchical or republican, Christian

* Settler Colonial Studies Vol 2 Issue 1 (2012) 133-171. Republished under Creative Commons Attribution Non-Commercial
License according to the publisher’s policy for open access materials, © Routledge/Taylor & Francis/Settler Colonial Studies.
Some sentences and sections have been omitted for brevity. A large section has been removed on the author’s concept of
preaccumulation, ‘the complex historical endowment that settlers imported with them’. These were the preconditions that
equipped Zionists for the settlement and conquest of Palestine in terms of ‘the combined economic, technological, military,
cultural and moral attributes that were the cumulative outcome of centuries of Eurocolonial history’.
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or Jewish, black or white, communist or democratic, Asian or European dispossession.
One of the salient differences between the Zionist colonisation of Palestine and the companion colonisations of
Australia and the USA is that Zionism originated as an international movement that consciously avoided
confinement to a single metropole in favour of a supportive transnational umbrella that Maxime Rodinson
termed the ‘collective mother country’ (1973, p. 76). Second, prior to the end of 1947, Zionism was conspicuous
for its policy of purchasing native land in at least notional conformity with the domestic laws of the current
local power. And in stark contrast to the Australian or United States models, Zionism rigorously refused, as it
continues to refuse, any suggestion of native assimilation. These novel features constitute linked elements in a
uniquely developed programme of indigenous dispossession.
The basic link between Zionism’s diffuse metropole and Jewish land purchases in Palestine consists in the fact
that the former financed the latter. In the annals of settler colonialism, Zionism presents an unparallelled
example of deliberate, explicit planning. No campaign of territorial dispossession was ever waged more
thoughtfully. In the case of Palestine, the particular resource that Zionism was able to marshall distinguished
the capital from the general run of speculative investment. With the possible (and early) exception of Baron
Rothschild, the capital that Zionists garnered for investment in Palestine, as Barbara Smith has pointed out, was
not conditional on the return of a financial profit. 3 In this important regard, donors who funded the world
Zionist project differed from the speculators who had financed territorial expansion in Australia and North
America. Unencumbered by the requirement to return a profit, subsidised Zionist settlers enjoyed the easiest
of imported advantages in relation to the local population, a confounding of capitalist rationality that
overwhelmed the limited native stock. In broad outline, this situation came about as follows.
__________________________

Ottoman Origins
Ostensibly operating within established imperial frameworks, with an eye to eventually supplanting them,
Zionists secured international support (both from imperial powers and from private sources) to convert a
contiguous wedge of Palestine from native ownership into an irreversibly Jewish endowment, and to procure
from overseas the funding and Jewish personnel at a level sufficient to maintain the continued expansion of
this ethnocratic zone. This strikingly simple plan has been pursued with a sleepless organisational tenacity that
remains apparent in Israel’s ongoing disinclination to specify its borders.
When the proto-Zionist Bilu group landed in Palestine in the early 1880s, part of the ‘First Aliyah’ as it was later
known, they can hardly have had the foundation of an exclusively Jewish nation-state in mind. Unlike their
successors, who began to arrive in the early years of the twentieth century, this group did not object to
employing local Palestinian labour on the agricultural co-operatives that, after a false start, they established
with funding from Rothschild (Shafir 1996, pp. 52-63, 73-79; Mandel 1974, 321-328 & 1976, 31-36). By contrast,
the Second Aliyah firmly repudiated the Bilu group’s reliance on native collaboration, devoting their
unremitting energies – again, with financial support from the diaspora – to establishing Jewish-only enclaves,
initially the moshav agricultural collectives and, ultimately, the rigorously ethnocratic kibbutzim.
Despite this substantial difference, the Second Aliyah chose to name itself as such in the interest of establishing
both a historical continuity and a historical rupture. The continuity with the First Aliyah consisted in a colonial
entity termed the ‘new yishuv’, a mode of Jewish settlement in Palestine that was held to differ fundamentally
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from earlier Ashkenazi migrations, whose inspiration had been emphatically religious. Accordingly, these
earlier arrivals became in their turn the ‘old yishuv’, disparaged and orientalised by the Zionists as lethargic
rabbinical misfits. Thus, the rupture that ‘Second Aliya’ theorists ordained, in co-opting the Bilu group’s legacy
as a settler point of origin, was, as Yehouda Shenhav has put it, ‘an epistemological break, a point of
discontinuity, which ma[de] possible the separation between the ethno-religious past and the ethno-national
present’ (2006, p. 90). Ideologically, Zionism was organic to the nineteenth century, a European secular-colonialnationalist movement.
As a tiny group of new arrivals, the new yishuv was both constrained and protected by the Ottoman
administration. Natives recognised the incoming colonists’ territorial agenda very early in the piece. The earliest
Palestinian protest against modern Jewish settlement in Palestine came in 1891 in the form of a telegram asking
the Grand Vizir to stop further immigration to, and land purchases in, Palestine on the part of Russian Jews, a
protest which, as Neville Mandel noted, ‘was lodged less than a decade after modern Jewish immigration into
Palestine began and several years before the Zionist Movement was founded’ (1976, p. 40). Mandel and others
have documented the ways in which opposition to Jewish immigration and land purchases in Palestine
gathered among Palestinian and other Arabs in the period leading up to World War I (ibid, 207). The Ottomans
were sensitive to this opposition, not least because of its established enmity with Russia, the pogrom-plagued
source of most of the Jewish immigration. Moreover, the sick man of Europe had no desire to encourage large
numbers of immigrants who, as Europeans, would be entitled to special privileges, including tax exemptions,
under the system of capitulations (Mandel 1974, 315). Nor did it wish to incubate yet another nationalist
problem in its midst. This last consideration prompted the Ottoman administration to place a selective ban on
Jewish immigration into Palestine.4
Faced with these constraints, Zionist colonisers devised a range of strategic responses. The Ottoman
administration was badly co-ordinated and inefficient, with the result that many of the regulations designed to
restrict Jewish immigration and land purchasing were inconsistently applied. Temporary visas for the purpose
of religious pilgrimage were routinely used to enable Jews to enter Palestine, whereupon they might simply
vanish or bribe corrupt officials to allow them to stay, and the capitulation system enabled Jews who
encountered problems to enlist consular support from their European nations of citizenship. In regard to land
purchases, Jews who were already resident Ottoman citizens, and even on occasion non-Jewish Arabs, could
be used to buy land on behalf of the newcomers (ibid, 324). In 1901, taking advantage of a concession granted
under an Ottoman land code dating from 1867, the Jewish Colonization Association was able to acquire a very
large tract of land in Tiberias from the Greek-Orthodox Sursuq landowning family, who were based in Beirut.27
This purchase formed a territorial core around which further purchasing would subsequently enable a
contiguous block of Jewish-owned land to be established. Though Jewish numbers remained a minute
proportion of the population of Palestine as a whole, with landholdings to match, their rate of expansion (a
tenfold increase over two decades) was dramatic.
A number of key features of Zionist settler colonialism that will figure importantly in the analysis to come are
already apparent at this early stage. In particular, as noted, the acquisition of native territory was initially
carried out in conformity with the existing legal system. True, an appreciable level of friction between settlers
and natives developed once the settlers had moved onto the land they had purchased, friction arising mainly
from the settlers’ disregard for local protocols concerning access to and use of land (Shafir 1996, pp. 40-41, 199202). Nonetheless, the procedures whereby Zionists had obtained title to that land in the first place were more
or less in accordance with Ottoman law, a situation that contrasts sharply with the lawless violence that
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characterised the acquisition of native territory in Australia and the United States. Lawless violence was simply
not an option for a small group of European settlers who were trying to establish a colonial beachhead within
a powerful, albeit decadent, established empire. The conventional settler technique of violent expropriation
only became available to Zionism in 1948, when the ethnic purging of native territory heralding national
independence occurred in response to metropolitan withdrawal. Up to that point, however, the yishuv had
largely confined itself to operating within the framework of successive imperial umbrellas, first the Ottomans
and then, under the League of Nations’ Palestine Mandate, the British. In addition to constraining the Zionist
enterprise, these empires (in particular, the British) also provided protection for it, together with a legal system
that enabled the purchase of land and immigration regulations that were susceptible to strategic manipulation.
Still lacking a colonial state, Zionism did not seek to end imperialism but to harness it. In this regard, a major
success came about in 1917, when the Balfour Declaration anticipated the shift from Ottoman to British rule.
__________________________

Under the Mandate
One of the biggest of the many very big breaks that Zionism was to enjoy in the twentieth century came about
in 1914, when the Ottomans not only chose to participate in the First World War but picked the wrong side. In
the wake of the Great War, Turkey, in common with Germany, was obliged to submit to its empire being
dismembered and parcelled out among its victorious European rivals under the aegis of the newly established
League of Nations. In addition to Britain securing Iraq and France securing Syria, Britain gained the Palestine
Mandate but, fatefully, had an extended version of the Balfour Declaration inserted into what thereby became
a unique form of mandate, providing as it did for the preferential intrusion of a third party into the relationship
between a European authority and the local population it was to administer. 5
The Balfour Declaration had been issued in 1917, while General Allenby was advancing on Jerusalem, at that
point still an Ottoman possession. It expressed a favourable view of the ‘establishment in Palestine of a National
Home for the Jewish people’, an object whose achievement the British government would ‘use their best
endeavours to facilitate’. Strengthening these words four years after the defeat of Turkey, Article 6 of the 1922
Mandate charged the British to ‘facilitate Jewish immigration under suitable conditions and [to] encourage, in
co-operation with the Jewish Agency … close settlement by Jews on the land, including State lands and waste
lands not required for public purposes.’ Lest the implications of ‘close’ Jewish settlement on state and ‘waste’
lands – which, under the continuing Ottoman system of tenure, were scheduled as public property rather than
as abandoned or ownerless – were not clear enough, Article 11 of the Mandate went on to provide that, ‘in
connection with the development’ of Palestine, the British administration would have ‘full power to provide
for public ownership or control of any of the natural resources of the country or of the public works, services
and utilities established or to be established therein. It shall introduce a land system appropriate to the needs
of the country, having regard … to the desirability of promoting the close settlement and intensive cultivation
of the land.’
Thus did John Locke become an unlikely champion; the terms ‘development’ and ‘intensive cultivation’
invoking the classic liberal formula linking agricultural efficiency to population increase, while the repetition
of Article 6’s ‘close settlement’ left no doubt as to which population was scheduled to increase as a result of its
progressive development of the land. This form of words represented a triumph for Zionist lobbying in both
Britain and the United States, Felix Frankfurter and Louis Brandeis having secured President Woodrow
Wilson’s endorsement of the Balfour Declaration, which had itself resulted, in large part, from the influence of
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Chaim Weizmann on British politicians, notably Arthur Balfour, David Lloyd George and Winston Churchill –
Christian statesmen whose distaste for Jews was matched by their fondness for Zionism. 6
In the years between the two world wars, the British Mandate provided an incubator in which international
Zionism was able to make crucial progress towards assembling the demographic and territorial prerequisites
for a European settler state in Palestine. With formidable organisational zeal, Zionist institutions secured the
importation of Jewish people and capital into Palestine and maximised the efficiency of their distribution once
they got there. This agenda was personified in the career of Zionist master-strategist Arthur Ruppin, whose
incisive pragmatism informed the designs of central planners, including David Ben-Gurion and Yosef Weitz
(the latter, the head of the JNF, planned for native removal). Correspondingly, Palestine’s situation at the
eastern end of the Mediterranean had major implications for British imperial strategy. 7 The region, especially
the Suez Canal, was vital to traffic between Britain and its imperial holdings in India and beyond. This
convergence of interests extended back to the Great War, when British support for Zionist aspirations in
Palestine had been intended to encourage Jews in both the United States and post-Tsarist Russia to influence
their governments to back Britain’s war effort. A Jewish Palestine might provide a buffer-zone capable of
insulating British interests in Egypt from threats to the north and the east (Haag 2004, 141; Stein 1961, 127). It
could even enable the Mediterranean and the Persian Gulf to be linked by rail, ideally through a British
Mesopotamia.
The preference for Zionism that Britain had built into the League of Nations Mandate reflected these strategic
interests. Britain pledged to encourage Jewish immigration into Palestine to the extent that ‘the economy’
(significantly expressed in the singular) was capable of absorbing it, overlooking Zionists’ untiring efforts to
effect a separation between two conflicting economies in Palestine, the policy that Ruppin termed ‘economic
segregation’ (Flapan 1979, 173). The Mandate administration abetted these efforts by treating the Jewish
economy’s capacity as if it were the absorptive capacity of the whole of Palestine, ignoring the fact that the
growth of the Jewish sector was taking place in a zero-sum relationship at the expense of the indigenous sector
(Smith 1993, 84-85). Settler-colonial expansion, especially in the construction of the new Jewish city of Tel Aviv,
enabled the sheltered Jewish economy to grow, at the same time as the predominantly agrarian native economy
was placed under increasing strain (ibid, 77-81). The inflow of financial capital that sustained the yishuv was
beyond official control. So far as the companion inflow of human capital was concerned, Britain’s
administration of the Mandate provided the conditions that enabled world Zionism to continue building its
state-to-be.
The preferential treatment that the yishuv was to enjoy did not pass unopposed. Within Britain, there was
significant resistance to the idea that Palestine’s Arab population should be betrayed, while prominent Jewish
public figures under the leadership of Edwin Montagu opposed Zionism’s allying itself with antisemitism for
the purpose of encouraging Jewish emigration out of Europe. Even Herbert Samuel, Britain’s first Jewish cabinet
minister and the first High Commissioner to Palestine, frustrated leading Zionists by his adoption of ostensibly
even-handed policies.8 Official concern at the emergence of a class of dispossessed natives rendered landless
by Zionist purchases led, in the 1930s, to the introduction of measures designed to restrain the transfer of land
into Jewish hands. As World War II loomed, British anxiety that Arabs should not side with the Germans led
to significant concessions, including restrictions on Jewish immigration – that the 1937 Peel Commission
recommended despite the ascendancy of Nazism. Sharpening such imperial considerations, native resistance
was maintained throughout the Mandate period, recurrently in violent opposition directed against Jewish
immigrants, that prompted a number of British policy shifts away from the generally pro-Zionist norm.9
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Typically, however, Zionist influence in Whitehall succeeded in changing the new policies or frustrating their
restrictive provisions. Events surrounding the Shaw Commission and Hope Simpson Report, both published
in 1930, provide a major case in point.
In the wake of homicidal street-fighting between Muslims and Jews that had started around the Western Wall
in Jerusalem over access to holy places, the British established a commission of enquiry under Walter Shaw,
which reported that the religious issue symptomized wider Arab political and economic grievances stemming
from British authorities’ implementation of the Mandate’s commitment to the Jewish national home. On this
basis, the report recommended that Jewish immigration into Palestine be restricted and that ‘a scientific enquiry
should be held into land cultivation and settlement possibilities’. Pending this second enquiry, the eviction of
peasants, by which Shaw meant further Jewish land purchases, was to be checked. The head of the second
enquiry, John Hope Simpson, asserted that the Mandate’s objectives required that the encouragement of close
settlement and intensive cultivation should apply to Arabs as well as to Jews. To Zionist consternation, he
recommended that, for Arab natives of Palestine to be able to maintain their existing standard of living, Jewish
immigration should be summarily curtailed. These recommendations found their way into a government white
paper that was presented by Colonial Secretary Baron Passfield (British Labour Party luminary Sidney Webb).
The objections that Zionists raised in response to the Passfield White Paper were revealing in regard to the dual
economy that the Shaw and Hope Simpson reports had both problematised. In response to Hope Simpson’s
assertion that Arab health was suffering as a result of the Jewish influx, Zionists argued that the immigration
of more Jewish doctors could only alleviate the problem, an argument that denied the bifurcation of the two
communities. At the same time, however, in response to Hope Simpson’s related assertion that, in view of the
level of unemployment among Arab workers, the Palestinian economy was incapable of absorbing any more
immigrants, Zionists argued that Jewish immigrants were joining the industrial sector and would not impact
on employment in the Arab agricultural sector, an argument that relied on mutual separation (Smith 1993, 6676).
In the event, it was not argumentation, consistent or otherwise, that won the day. Labour Zionism, under the
leadership of David Ben-Gurion, secured its dominance of yishuv politics at around the same time as British
Labour first succeeded, by a vulnerably slender majority, in gaining government in Westminster. While the
Zionist labour organisation Histadrut, in the person of their London representative Dov Hos, lobbied Trades
Union Congress leader Ernest Bevin, Chaim Weizmann was involved in a meeting with Prime Minister Ramsay
MacDonald and his son Malcolm, from which emerged a memorandum that would be dubbed ‘the Black Letter’
by Palestinian Arabs. Penned by Malcolm MacDonald, signed by his father, and addressed, Balfour Declarationstyle, to Weizmann, the Black Letter ‘clarified’ the Passfield White Paper out of meaningful existence, negating
the material that the Zionists had found objectionable. 10
__________________________

The Conquest of Labour
As Gershon Shafir has shown, Zionist settlements in Palestine were modelled on European colonial experiments
elsewhere, initially the French colonisation of Algeria and subsequently Bismarck’s Germanisation of East
Prussia (1996, pp. 50-51, 152-154). When Rothschild came to the aid of the failing First Aliyah, he instituted an
Algerian colon-style system in which Jewish settlers relied on a predominantly native labour force to produce
their crops (mainly grapevines). When viable returns were not forthcoming, Rothschild precipitately withdrew
his support, leaving the First Aliyah in a crisis. This was not at first resolved by the Second Aliya, who arrived
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early in the twentieth century in response to the fresh round of pogroms (especially that had been unleashed in
Kishinev). Initially, they sought to compete with natives on their own terms, attempting to survive at the
subsistence level of the surrounding fellaheen (peasants). Like their predecessors, however, these European
immigrants found themselves unequal to the task, defeated by what Shafir has termed ‘the contradiction
between market-based colonisation and Jewish national aspirations’.11
In 1905, the Jewish workers’ organisation Hapoel Hatzair resolved to abandon market rationality in favour of
a Jewish-only isolate in Palestine that would reject any labour that was not Jewish (Laqueur 2003, 284-288; Smith
2007, 38-40). Thus began the Conquest of Labour. From the outset, it was not a strategy that made any pretence
of competing with Palestinian labour on the open market. Rather, it depended on the provision and
maintenance of a closed, protected and autonomously reproduced circuit of production, consumption and
exchange. The proponents of this exclusive and preferentially subsidised economy sought to conduct their
affairs as if nobody else was around. The internationally constituted World Zionist Organization (WZO) took
up the idea, inspired in large part by Ruppin’s admiration for Bismarck’s colonisation scheme in East Prussia,
under which the government had bought up failed Junker estates and broken them down into private
allotments for subsidised sale to exclusively German smallholders, the idea being to rid the region of Poles. The
WZO had already begun funding Jewish-only initiatives through the Jewish National Fund (JNF), which it had
established in 1901 for the purpose of extending Jewish ownership of land in Palestine.
Ideologically, the Conquest of Labour came to be sustained by the figure of the ‘New Jew’, whose distinctive
iconography bore the marks of the extreme nationalisms that were emerging in Europe (see Figure 1). This ideal
required incoming Zionists to remake themselves, not only clearing natives from the land but boycotting native
labour and produce, a repudiation of dependency on others that progressively deprived these others of their
means of subsistence.12 Thus bolstered, the campaign for the Conquest of Labour eventually produced the core
institution of the kibbutz, a totally insulated Jewish-only capsule that really did conduct its affairs (at least, its
non-military ones) as if nobody else was around, a posture that exceeded the exclusiveness that settlers attained
in Australia or the United States.
The capital imports that enabled the yishuv to evade market realities were central to native dispossession.
Relieved of the requirement to generate a surplus (the JNF was able to run up large debts), the yishuv could
prioritise ethnicity over efficiency.13 Freedom from the discipline of the balance sheet set Zionism apart from
other colonial projects. Without this freedom, there could have been no Conquest of Labour, no kibbutzim and,
ultimately, no Jewish state. Accordingly, the profound outcomes of this creative subversion of market principles
are poorly characterised in terms of principles of labour alone. The premise that it was more important that
labour be Hebrew than it be productive was, rather, the centrepiece of an all-encompassing conquest of
economics that was enabled by Zionism’s diffusely integrated metropole.
Even though the initial means to settler expansion was financial rather than military, and the acquisition of
native territory was being conducted in at least notional conformity with the imperial legal system, it did not
relieve Zionism of the need for military support. As observed, the yishuv’s land-acquisition tactics were bound
to provoke native hostility. Thus military force was never far away, whether in the form of the colonial policing
provided by British forces or, locally, by unofficial Zionist militias – the Haganah, forerunner to the Israeli
Defence Forces, being formed by Jabotinsky in 1920 (Morris 2001, 96-97). However, in contrast to Australia and
North America, violence or the threat of violence was deployed to secure territorial gains that had already been
made, rather than to gain territory in the first place (eventually, of course, in 1948, violence was used as such).
The relative restraint that Zionists displayed in the Ottoman and Mandate periods did not mean that they had
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Figure 1. ‘New Jew’: 1938 Jewish National Fund poster calling for Zionist colonisation of the Galilee
(Source: Central Zionist Archives, reproduced in Segev, 1999, facing p. 374)

yet to formulate the goal of replacing Palestinians in Palestine – the initial restraint was pragmatic.14 The
purchases were prerequisite to Zionism’s attainment of a disciplined population with a territorial base and an
adequately-funded national apparatus possessed of military resources and a functioning hierarchy of
command. Without the strategic co-ordination of human and capital imports, whereby a contiguous land base
was secured and populated with Ashkenazi immigrants, none of these things would have been possible.
__________________________

Land Purchases
In their ceaseless deliberations over the best ways to tailor Jewish immigration to the goal of transferring
Palestinian land into exclusively and irreversibly Jewish ownership, Zionist planners were seeking to build an
ethnocratic parallel territory and apparatus of government. As noted, they did not simply seek to acquire land
wherever it could be bought or limit their purchasing to agriculturally valuable land. Rather, they sought to
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create unbroken expanses of Jewish ownership. Crucially, this ownership was not individual but collective.
Once transferred into Jewish hands, parcels of land would cease being alienable commodities. Prior to leasing
the land out to Jewish tenants, Zionist organisations imposed conditions preventing it from ever returning to
gentile ownership.15 On the basis of this plan, every inch of acquired Palestinian land would become forever
Jewish. Their use of the land – efficiently or indifferently, and whether or not they flourished – was not the
point. What mattered was that they, and their successors in perpetuity, be Jewish.
Conceptually, the idea of collective ownership on behalf of the Jewish nation was contrary to the US ideology
of private property, which demonised native ownership on the grounds of its collective nature (in practical
terms, US Indian policy acquired native land and transferred it into ethnically non-Indian, private hands). In
the Zionist case, however, the acquisitions had to be carried out within the terms of an imperial legal system
that could not be swept aside or imposed on in the way that settlers had dealt with indigenous systems in the
Americas or Australia. This legal system was based on the Ottoman tanzimat land reforms of the mid-nineteenth
century, which were largely inherited and maintained by the British during the Mandate era (and even, to a
significant extent, by the post-Nakba Israeli state). Operating within the continuing framework of Ottoman land
law, abetted by the British penchant for property settlements, Zionist purchasers sought to convert titles to large
estates, with overlapping communal entitlements (land allocated to individual cultivators), into an exclusive
form of ownership.16 So far as the fellaheen tenants were concerned, what mattered was not who had ultimate
title to the land on which they made their livelihoods, but the scope of that ownership. In general under the
Ottoman tanzimat system, effendi landowners owned – and bought or sold – their holdings subject to the
continuing use-rights of fellaheen, whose rent or other forms of tribute provided the return on the effendi’s
investment (although there were exceptions17). To this extent, Ottoman land transactions were comparable to
capitalist business takeovers, which do not generally involve the replacement of personnel. Zionists liked to
characterise the effendi landowners, who were often resident elsewhere, as absentee landlords and
unscrupulous Orientals bearing responsibility for their humbler countrymen’s misfortunes. 18 No doubt, in
some cases the Zionists had a point (though in some cases landowners had only become absent because their
homes had been separated from their landholdings in the post-war Anglo-French carve-up of the Ottoman
empire – see Abcarius 1946, p. 128). Regardless, what they were really interested in – the crucial factor for native
exclusion and settler expansion – was the attachment (consolidation) of usufruct to title. Buying and selling
between landlords, absent or present, does not change systems. Dispossession takes place – natives become
replaced – at the level of usufruct.
The methods that Zionists used to attach usufruct to title, so that vendors might sell a consolidated right that
would not otherwise have been theirs to sell, exploited the variety of social relationship that together constituted
property and the disruption that existing landowners faced under the new regime. In the early years of British
rule, effendis who had been able to enlarge their holdings by informal means under the Ottomans found
themselves hamstrung by British regulations and in many cases proved willing to sell (Stein 1987, 5). Absentee
landholders had been unable to collect rent during the war, so they were often responsive to the offer of cash
(ibid, 40). Smallholding cultivators, furthermore, found themselves plagued by debt after the war, with the
result that many pledged their land as security for loans that they could not service. Eventually forfeiting their
security to moneylenders, the latter amassed substantial holdings that they could sell on to Zionist purchasers
(Polk 1957, 234-236; Stein 1980, p. 238 & 1984, pp. 14-15, 19-21).
Walter Lehn has noted how shifts in the acquisition policies of the Jewish National Fund reflected changing
circumstances on the ground (1988, p. 79).19 While large landholdings were the consistent preference, the JNF

60

Patrick Wolfe Trans JNF 2

initially targeted absentee landowners because they were relatively immune from local pressure not to sell
(Ruppin 1926, 69-70). When British policy became more restrictive in response to native insurgency in the later
1930s, ‘it became JNF policy to buy any land from any owner, large or small, who was willing or could be
persuaded or forced (e.g. through mortgage foreclosure) to sell’ (Lehn 1988, 79; see also Stein 1980, 246-247). As
Lehn’s ‘persuaded or forced’ formulation suggests, Zionist purchasing agencies used all available methods to
acquire land that was suitable to their needs. Under a plan of Ruppin’s that Mandate assistant treasurer Michel
Abcarius termed ‘a vile use to which money can be put’, Zionists sought to buy up (adjoining) land before there
were enough Jewish immigrants to cultivate it, expelling the fellaheen and keeping the land in reserve and
unused (the ‘dead hand’ of mortmain) until such time as Jewish tenants should become available (Abcarius
1946, 156; see also Lehn 1988, pp. 54, 72-73). When the British introduced regulations to restrain such practices,
ways were found around them.20 As in the Ottoman period, proxy buyers could be arranged, or sales could be
made into a future time when the regulations had been relaxed (Smith 1993, 94; Stein 1980, 238-239). The
widespread practice of under-registering landholdings so as to avoid taxation and military conscription enabled
much larger parcels of land to change hands than the deeds indicated – by the same token, purchasers paid less
tax (Stein 1984, 201).
As indicated, the crucial factor was not so much the sale itself as the clearing of pre-existing cultivators from
the land. Given collusion between a native landlord and a Jewish purchaser, this could be achieved in a number
of ways. The requirement that tenants had a right of first refusal when land was sold could be evaded by having
it publicly auctioned in satisfaction of mortgage debts ‘collusively arrived-at’ between a landlord and a
purchaser.21 Alternatively, tenants could be moved around, the targeted portion of land being let to incoming
tenants who then let it on as agents of the landlord, tenants of tenants not being protected against eviction (Stein
1980, 247). Landlords could apply duress to induce tenants to sign undertakings that they did not wish to
purchase the land themselves as they had been adequately compensated with land elsewhere (ibid, 258-259).
To these ends, Zionist organisations were careful to protect the anonymity of native vendors, who could also
be leaders of the emergent Palestine national movement. Kenneth Stein, who painstakingly tracked these
multifarious ruses, has described various ways whereby debts to Zionist purchasers could be contrived in order
to obtain court orders for the land to be sold in satisfaction: ‘this entire process was pre-planned so that the
Jewish National Fund would obtain the land, the prestige of the seller would be protected, the rights of
cultivators would be summarily circumvented, and the seller would obtain a price for the land well above the
price set by the court’ (Stein 1987, 72).22
A further, key component of expropriation from native holding was an assimilation of public land to the
category of state land, and also reclaiming unassigned land as state land, and where desired disposing of state
land out of state ownership, that reflected the deeper penetration of the realm of property that the British state
exercised in comparison to its Ottoman predecessor. 23 Under the reformed Ottoman system, types of land
tenure had been divided up into a mix of private and public categories. There was a wide range of public forms
of ownership, which could be state, religious, or local-collective based. Private ownership generally fell under
the heading of the mulk form of tenure, which covered dwellings and private plots accompanying them and
which could be inherited. Waqf land was set aside for religious purposes, the revenue derived from it generally
going to the upkeep of Muslim institutions. Metruke land was public in the widest sense, encompassing rivers,
lakes, roads, public grazing areas and the like. Most of the land in Palestine was classified as miri, a system
under which ownership was vested in the state but usufructuary rights were assigned to fellaheen. In the event
of miri land not being tilled for a period of five years, usufructuary rights reverted to the state, which could
redistribute them to other fellaheen. The British provided for land that had not been assigned to particular
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owners, including common pasturage and hunting or wood-collecting grounds as well as land that remained
unregistered in the post-Ottoman confusion, to be treated as unclaimed, which meant that it reverted to the
state.24
Under the preferential provision whereby Mandate authorities were to encourage close Jewish settlement of
‘state land and waste land not needed for public purposes’, land thus reclassified could then be sold (or in some
cases, indefinitely leased) to Zionist purchasers (Lehn 1988, 77). The wide distribution of state land made it
particularly suitable for filling in strategic gaps in the Zionist programme of land-acquisition premised on
contiguity. Where fellaheen held land that adjoined existing Zionist holdings, state land could be purchased
elsewhere to be used as compensation for their displacement (ibid, 76). Various key tanzimat reforms were to
survive the Nakba to provide ongoing pretexts for Israel’s expropriation of Palestinian land. The preponderance
of non-private forms of ownership became susceptible to interpretation as state ownership, which would come
to mean collective Jewish ownership in the post-1948 era.25 A further pretext was provided by the five-year
reversion rule, which meant that Palestinians who had been driven from their land in 1948 could be made
subject to forfeiture through having failed to cultivate it. Another came from the fact that, in 1858, fellaheen had
become obliged to register their interest in particular tracts of land, an obligation that had become more
thoroughly bureaucratised by the British in the Mandate period. A major disincentive to registration under the
Ottomans had been that it rendered the person registering liable both to taxation and to the much-feared
military conscription, consequences that encouraged large numbers of fellaheen to avoid registration or to
register the land in fictional or absentee names (Ruedy 1971, 124). In terms of future implications, however, the
chaotically disordered record of local land tenure that resulted from this situation led to numerous fellaheen
being unable to establish their entitlement to their land under the more demanding administrative requirements
imposed by the British and, subsequently, under the punitive conditions of the Israeli legal system (Yiftachel
1992, 313; Jiryis 1973). The recitation could be continued indefinitely (Hussein and McKay 2003, 69-171; Bisharat
1994, 512-517; Kretzmer 1990, 50-61). It is a litany of dispossession.
__________________________

Beyond the Watershed
It may seem perverse to offer a narrative of Palestinian dispossession that does not dwell on the enormities that
the nascent Jewish state perpetrated in the Nakba. Rather, it has been to situate it in the context of the ongoing
process that Zionists, with imperial and comprador connivance, had been conducting incrementally, day-byday, for over half a century before the Nakba (and have continued ever since in ‘slow-motion’)26. In the
preceding context of Zionism’s conquest of economics, the Nakba makes only too plain sense. There was no
change of ends. The Nakba simply accelerated, very radically, the means to those ends. Though there had been
much talk of transfer before the Second World War, the practical exigencies of the mid-Mandate years (not least
that there would not have been enough Jews to fill the land) meant that it could be no more than talk.27 The fact
that the emergent Jewish state seized the opportunity with such devastating effectiveness when it arose was
both a testament to and a legacy of its preparedness. The conquest of economics was a Nakba-in-waiting.
It is in the nature of structures that, often as not, the deep-seated regularities subtending individual events can
be traced forwards as well as backwards in time. Four decades after the Nakba, for example, Israeli economist
Ira Sharkansky was astounded to find that the Israeli government’s expenditure exceeded the gross national
product (not government revenue, but GNP). He discovered that the government received extensive revenues
that did not emanate from productive activity: ‘grants from overseas governments and private contributors,
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plus loans from overseas and domestic sources’ (1987, p. 24). Sharkansky found all this surprising. Aware of
the historical background to Israel’s diasporic funding, we should not be surprised. As I write, Israeli authorities
are engaged in forcibly evicting Palestinian residents from Wadi Hilweh (Silwan) in occupied al-Quds (East
Jerusalem). 50,000 Palestinians live there and there is no saying how many will be driven from their homes. The
pretext for this ongoing dispossession has been provided by a highly dubious archaeology according to which
King David built a Jewish city there in the third millennium BCE. The City of David Archaeological Park, which
is replacing the Palestinian homes, is being financed by, among others, Ron Lauder of Estee Lauder perfume
fame, who currently chairs the Jewish National Fund. Lauder is but one of numerous plutocrats who are
supporting this contemporary exercise in ethnic cleansing. We should not be surprised – it is no random event.
__________________________
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Notes
1. The standard references include Benny Morris (2001 & 2004), Ilan Pappe (2003 & 2006), Walid Khalidi (1992), and Salman
Abu-Sitta (2004). According to official Israeli estimates, over 85% of Palestinian villages were ‘abandoned’ in the Nakba, 218
villages being listed as destroyed. Figures summarised by Baruch Kimmerling (1983): ‘Of the 370 new Jewish settlements
established between 1948 and the beginning of 1953, 350 were on absentee property. In 1954, more than one third of Israel’s
Jewish Population lived on absentee property and nearly a third of the new immigrants (250,000 people) settled in urban
areas abandoned by Arabs. They left whole cities like Jaffa, Acre, Lydda, Ramleh, Basan, Majdal; 388 towns and villages
and large parts of 94 other cities and towns, containing nearly a quarter of all the buildings in Israel’. For figures of the
Israeli ‘Custodian of Absentee Property’ see Don Peretz (1958, pp. 143-153). For an instructive demography of relative preNakba population figures, see Janet Abu-Lughod (1971, pp. 147-151). For some of the key land-acquisition statistics (‘the
Israelification of state land’), see Kimmerling (p. 143) and Walter Lehn (1988, pp. 69-74).
2. Obvious examples respectively include Britain or Canada as opposed to the United States in North America, the British
Mandate authorities as opposed to the Zionists in Palestine, Botswana as opposed to Britain in Khoi-San country, the
Chinese in Tibet, the Indonesians in West Papua, etc.
3. The yishuv ‘could tap the resources of sympathetic Jews throughout the world, and these donations, along with capital
imported by the immigrants themselves, could be used without prime regard to the profit motive. The Zionists were willing
for reasons other than material gain to invest their resources in Palestine, and this motivation differentiated them from
traditional colonialists’ (Barbara J. Smith, 1993, p. 11).
4. ‘The Ottoman Government informs all [Jews] wishing to immigrate into Turkey that they are not permitted to settle in
Palestine. They may immigrate into the other provinces of [the Empire] and settle as they wish, provided only that they
become Ottoman subjects and accept the obligation to fulfil the laws of the Empire’ (quoted in Mandel, 1974, p. 313).
5. Unlike the Balfour Declaration, which, being very short, had referred only once to ‘a National Home for the Jewish
people’, the longer Mandate, which consisted of a preamble and 28 articles, having adopted the Declaration’s indefinite ‘a
national home’ in its preamble, had occasion to refer back to the concept, initially as ‘their [i.e., the ‘Jewish people’s] national
home’ (preamble), and subsequently as ‘the Jewish national home’ (Article 2). This formula, in its use of the definite article
and, significantly, in adjectivally rendering Jewishness a property intrinsic to the home (Palestine) itself, far exceeded the
Declaration’s avoidance of any suggestion of the exclusively Jewish state that the Zionists had patently wanted. Earlier
drafts of the Declaration had come closer to accommodating Zionist ambitions but, in the immediate wake of the SykesPicot agreement, and with a war still to fight in the Arab heartland, Britain had been too sensitive to Arab perceptions to
entertain Weizmann’s more candid statements of intent. These were expressed in what David Fieldhouse termed ‘the first
real draft of the eventual Declaration’, which called for ‘Palestine to be recognized as the Jewish National Home, with liberty
of immigration to Jews of all countries, who are to enjoy full national political and civic rights; a charter to be granted to the
Jewish Company; local government to be accorded to the Jewish population; and the Hebrew language to be officially
recognised’. Six months later, in July 1917, a revised Zionist draft called upon the British government to ‘use its best
endeavours to secure the achievement’ of the object of ‘reconstituting’ Palestine as ‘the national home of the Jewish people’,
a task that the British government should carry out in consultation with the Zionist Organization. The fact that the ‘best
endeavours to secure the achievement’ wording was incorporated into the final Declaration testifies to Weizmann’s
influence on its formulation. In the following month, Balfour himself issued his own first draft, which closely followed the
Zionist version, whereupon Milner and Amery circulated further drafts to Cabinet which avoided mention of the World
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Zionist Organization, played down the likelihood of an exclusively Jewish state, and built-in safeguards for ‘existing nonJewish communities’, before the final draft, including the safeguards clause, was published on 31st October 1917. Five years
later, with Arab allegiance in wartime no longer being a concern, the British succeeded in persuading the League of Nations
to incorporate into the Mandate the key elements of the Zionist drafts that had been excluded from the Declaration – in
addition to those already mentioned, an ‘appropriate Jewish agency’ to represent ‘the interests of the Jewish population’
(Article 4), political and civic rights in terms of a ‘nationality law’ and citizsenship (Article 7), and Hebrew, along with
English and Arabic, an official language (Article 22). For the successive drafts and final text of the Declaration, together with
the discussion just quoted, see D. K. Fieldhouse (2006, pp. 134, 149-150). For a penetrating critique of the wording of the
Declaration that partly anticipates my comments here, see Erskine B. Childers (1971, pp. 170-71).
6. See Scott Atran (1989, pp. 721-722). Leonard Stein reported Lloyd George as observing, in the House of Commons at the
time of the British offer of Uganda to the Zionists, that: ‘There were a good many Jews they could well spare’ (1961, p. 143).
For discussion and examples of the well-known antisemitic sentiments harboured by Lloyd George, Balfour, Joseph
Chamberlain, Churchill and others, see Atran (1989, pp. 721, 737-738), Mallison (1971, pp. 67-69), Stevens (1971, pp. 36-37).
7. ‘All this [the 1915 de Bunsen Committee recommendations] would surely have been grist to the mills of Herzl and
Chamberlain if they had still been in power. The former thought that British imperial needs could be made to serve Zionist
purposes, the latter that Zionist needs could be made to serve British ones, a realistic basis for effective co-operation’ (Hardie
and Herrman, 1980, p. 19).
8. When Samuel was appointed in 1920, Palestine was still under British military occupation (resulting from Allenby’s
conquest in 1917). Samuel presided over the shift to a British civilian administration in 1920 and the imposition of the
Mandate in 1923. Turkey formally ceded its rights under the Treaty of Lausanne.
9. For the ‘original intifada’, or Arab Revolt of 1936-39, see Matthew Hughes (2009), Kimmerling and Migdal (2003, pp. 102131), Ted Swedenburg (2003).
10. For a well-documented account of the events leading up to the Black Letter, see Atran (1989, pp. 730-731). See also Peel
Commission Report (1937, pp. 70-78) and Tom Segev (1999, pp. 335-338).
11. From a talk given by Gershon Shafir to ‘Past Is Present: Settler Colonialism in Palestine’, SOAS Palestine Society Annual
Conference, March 5th, 2011.
12. Clause 23 of the lease that Jewish settlers signed before taking up land purchased by the JNF required lessees to ‘execute
all works connected with cultivation of the holding, only with Jewish labour’ (in Abcarius, 1946, p. 131).
13. Confronting probable restrictions on its land purchases in the wake of the Peel Commission Report, the JNF resolved to
adopt any measures, including deficit financing, to buy as much land as it could, a policy whereby, as the JNF reported in
1939, its ‘indebtedness has been much enlarged’ (quoted in Lehn 1988, pp. 72-73).
14. Menachem Ussishkin, head of the JNF said in 1934: ‘The whole of Palestine, or at least most of it, must belong to the
Jewish people … this can be achieved by three means: by force, but we do not have it, governmental coercion or purchase’
(quoted in Pappe 2008, p. 616). Israeli journalist Z. Schiff caricatured this perspective: ‘We have always stolen lands. We
always chased our Arabs. Don’t bother us with the argument that in the past we purchased the Arabs’ lands. Indeed, we
bought lands from the effendis but we chased away the tenants who lived on them … If this is what we did in the past, why
not continue doing so in the present and future? God forbid that we should stop this tradition’ (quoted in Kimmerling 1977,
p. 166).
15. ‘[T]he result of the purchase of land in Palestine by the Jewish National Fund has been that land has been extaterritorialised … The land is in mort-main and inalienable’ – Hope Simpson Report (Cmd. 5479), vol. 1, p. 54. Compare with:
‘The land shall not be sold for ever: for the land is mine; for ye are strangers and sojourners with me’ – Leviticus, chap. 25,
verse 23.
16. In Ottoman terminology, this typically involved converting masha’a (collectively held land allocated to individual
cultivators in rotation) into mafruz (Dawes-style individual allotments).
17. ‘Arab landowners before World War I could and did evict tenants without offering them compensation’, citing ‘Mr.
Bennett of the [British] Palestine Lands Department’, quoted in Stein (1980, p. 238). See also Stein (1987, p. 19).
18. According to Ruppin’s testimony to the Shaw Commission, 90% of vendors were absentees – Report of the Commission on
the Palestine Disturbances of August 1929 (Shaw Commission Report, Cmd. 3530), p. 114. ‘[I]f we add up all these figures we
shall find that not less than 90.6 per cent of all acquisitions were of land which formerly belonged to large landowners, while
from fellaheen only 9.4 per cent was purchased’ (Granott 1952, p. 277).
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19. Strictly, the land was purchased for the JNF by Zionist land-purchasing agencies, principally Ruppin’s Palestine Land
Development Company (Smith 1993, p. 89; Stein 1984).
20. Revealingly, however, ‘the corporation tax imposed by the Turkish Government on such lands [held in mortmain] was
practically the only fiscal measure which the Palestine [Mandate] Government failed to reinstate’ (Abcarius 1946, p. 137).
21. ‘In “forcing” a sale through the courts, the Arab seller blamed the British for forcing him to sell his land to the Zionists’
(Stein 1984, p. 201). See also Atran (1989, p. 733).
22. Albert Hyamson had earlier made much the same point: ‘When the transfer took place the land was consequently empty,
without tenants for whom to provide. And all parties were satisfied – the vendors, the purchasers and presumably the
money-lenders, permanently, the tenants for only a short time’ (1950, p.87). For a general survey of these ruses, together
with loopholes that natives were able temporarily to exploit (squatting, opportunistic grazing, etc.), see Anglo-American
Committee of Inquiry, A Survey of Palestine, vol. 1 (reprint of the 1946-47 original), Institute for Palestine Studies, Washington
DC, 1991, pp. 289-294. For an overview of JNF purchases up to the Nakba, see Lehn (1988, pp. 69-74).
23. Susan Reynolds has noted this deeper penetration in the increased resort to the power of compulsory purchase (or
eminent domain) to provide for roads, canals, railways, airports and other core undertakings of the modern state (2010, pp.
45-46, 139).
24. ‘The position of the [Ottoman] Sultan as the ultimate owner of the land (the holder of the raqabeh) was necessarily
transferred to the [British] High Commissioner who replaced him and who inherited the Sultan’s ultimate theoretical
ownership of all the lands of Palestine’ (Rajah Shehadeh, 1985, p. 25). The land thus affected ‘included lands for government
and army use, as well as railways, roads, rivers, wadis, antiquity sites, forests, marshes, sand dunes, and mountainous and
rocky areas … also unoccupied and uncultivated (and often uncultivable) lands … [also ] lands to which title-claims had
not been made or upheld’ (Lehn 1988, p. 77). Under the Land (Settlement of Title) Ordinance of 1928, land not established
as privately owned was to be registered in the name of the state (David Kretzmer, 1990, p. 52).
25. Avraham Granott, one of the architects of Israel’s post-Nakba campaign of expropriation expressed this pretext: ‘From
whence could Jewish settlement derive its terrain following the establishment of the State of Israel? On the day that the
sovereignty of the New State was proclaimed, it inherited automatically and legally all real property previously belonging
to the Mandatory Government. Under international law the State is the heir to the rights of the former Government,
including ownership of land, just as, following the first World War, the prerogatives of the Ottoman State passed to the
Mandatory Power. The Palestine Government had certain rural and urban lands registered in its name, according to law, in
the Land Registry. However, their precise size was never clearly defined; the Mandatory authorities published different
figures on various occasions, with substantial discrepancies’ (1956, p. 90).
26. ‘Hebron is living evidence of what it means for Palestinians to be inexorably forced out of their homes and pushed off
their land. It is a slow-motion “portrait” of Palestine being turned inside out’ (Saree Makdisi, 2008, p. 212).
27. For the genealogy of the Zionist dream of transfer, see, e.g., Benny Morris’ paper on ‘Yosef Weitz and the Transfer
Committees’ (1986) or his chapter ‘The idea of “transfer” in Zionist thinking before 1948’ (in Morris 2004, pp. 39-64).
Compare with Nur Masalha (1992, pp. 94-101 and passim) and Israel Shahak (1989).
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